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Man.

�he pastoral concern for those who care about the

not much diversity of

170115
Man as a Ritual Being

R.Panikkar

1- The Starting �nt: A Pastoral_Q£ncern

The churches as places of christian ri t.ta 1

are not precisely flouri.shing; the desori.entation

of Liturgy after Vatican II is patent almost e

..

f�#nd also difficult to give cultic e ression to their beliœfs

and for th$� very reason many of have a rather ephemeral

life. Sociologis� will teach us the details of the

crisis �f rutuals and ultimate of symbols of contemporary

christian tradition is

opinions. Some may f· d a fresh air of liberation in getting

rid of a ritualist· -ridden mentality, others may feel the

ofound liturgies, but most of the experts

in the

a deep

agree that our present age is going through

and ritual crisis - for good or for ill (bD).

statts with the next sœp whether we call it

therapy or analysis

easons eaaily detectable (immediacy of the proble�o

lack reparation on more fund�ental issues, or time or

) the proposals within the



but generally speaking within

frame work The �Fa�om is not

�'Olo)

and deep
wor k be.-rt-V\..

•. �,��.'i�iid:lf'Û���� . 2

.

,---- T� is a ;;:t In Wh�:'.h_t��os;�( ----_.��
'1�:�:,��,S.:: _j!�'::_�",,�'::��� western contemporary

��n;,.:��� lW'
� _

Man sMffcps a crisis of rituals and ultimately of symbols.
cr....

There is harldly any symbol with universal meaning for western

Man today. 'God' has become partisan, 'Natio� debatable, 'Democra-
., ..�' �OI."h·w '�q J

'1 ... 1:1 clv� ,d..:t� �Q.e�Q.�.... ,#,,-__

cy' suspicious, 'Power' ambivalent, 'Progress' suspect.; and the
-

No wonder that the rituals by which such symbols are

J,'1'flt..
lived and reenacted are also on the drift and � wonder

also that within the main stream of the christian churches
k(l.') o. ,�

the crisis of the liturgical celebration � deeper�hin �
Gt.' f, J ,du 'l''_' bVmere. desorientation because :k)œ the official prayerbooks

��I-k.,� J

are being reformed or Vatican II has let the �lls of
...

.., CI.?'" Ile g_

contention fall apart. Also theVnew r-e Lí.gí.ons fOLikS -@oÍ> IH¿ oP
i..+

J

christian or non-christian origin find extremely difficult
I

to give cultic expressions to their beliefs and this seems

to be a reason for the ephemeral life-span of many of such

�,_ o� c.a.-".. .......OJ'i- JflA-l. o"",l- cf .... _£<c.� ..... Il.u....�.�'" � � l-S t-t...,....,_.
.

r-- _.�,--, ._mo:e.��::�':_��_��.��"��o���"tMt o-<i-"f-,,� .o� �.�
�j",V\� 1'�I'�:/.""� The interpretation of tgis fact may certaiJàly vary.

;i- [,,""{ w�'f\.o"'� i t which he Ips us to

��:� Some may find a liberation �etkkKg rid of a ritualistic
"A r -t.,. ,

.

� mentality. Others may fear that the baby is thrown away with

the bathwater, some may advocate a going back to the roots of

tradition and others going ahead unhampeeed by the weight of

the past. ��I�;�
For those with immediate contact with theVíife of the

people the problem becomes a serious pastoral concern. Now,

precisely because of this immediacy the directions generally
h '"'lo

taken, ..t;hoso tOllill:=9 EX

OY" i-o
towa¡;.Q.

the left as \1'0111 as thoso leaHing
_ppsitive or negative

the right, tend to be mere�reactions regarding a

rather superficial st�tus quo. And so we have a series of

well-intentioned reform_s, changes, improvements -and
.. o"f)
�sufficiently wide

one of letting things

the like
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Once upbn a time there was a Man. Unlike 'primitive'

Man he had lived for millennia and could not look towards

the future any longer. He still remembered the fiaslos of

all/kinds of ideas of progress and humanisms of all sorts.

Several world wars had upset him, all the gadgets of the human
And all the achieveents

skill begun to be boring and repetitious. The past was also
of the human spirit had not solved the most elemenrary human

irretrivably lost. Kot only he was too cosncious that it
needs.

could not come back. It was also that i,f it could come he dfiS

not want it to come. He set his mind at work and begun to

think:

He begun to think everything including all thinkable

things. He could • ..-xx.. demonstrate the existence of

God and could equally invalidate -all proofs; he could

think life as meaningfull but could equally find arguments

in favor of its meaninglessness. He could imagine that tech

nology could solve all the problems and could by thesame

token show that technology is the greatest curse of Man's

existence. He begun to surmise that what is called freedom and

demotcracy are nothing but expressions of the human impotence
je>

of finding truth so that anything will do provided we do not

push to the extreme consequences.
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(from 3) 5

We may suspect that the cause of this state of affairs

is due to the impoverishment of life due to the high price

� western civilization has had to pay for the stupendeous
,;.f? . �

achievements of �s reasoning reason. Man has become(reason
ha..Ua.c.o� � ,.row) ��t¡;<d- e¡:��and reasonV"rationali ty .) _ more than (th se fieavy

I ¡�
statements sal. continuEl: _ the cri tique of modernitY¡ we. may

try another direction.Whi:.-faking into account criticisms

and constructive essaYS�uld like to integrate he different

fields of the western disciplines and the variegated spheres

of the other world civilizations, without ignoring those of

the primordial religions lUlxalblUlXDliaœmt.lD!tl!Ut_ri. 1: � j hAIM..,

D� ("\ r��� o..r"lllcr� r
� o�c..._�� �'J..o..'h'"", I}M.'¡J �

J -r-�i- j>-., .�""�, ,-� �- "" 1>,; �¡'Q.L.

I (_--¡... fo/I.","".J ..Cl.� .ç f-v. I"' ..... ""Qf(_ � _i-

¡.J ,...rv..
.. ..¡.. � �� I..., "'Ij. .. '/. .... """,ex.., lA-uto/..,(

bo!:r :IIi!):." ¡jo�.��lI'tI4�����'il!:I�������ÍU:'�'t;,'1iIl��.�'"""�Yf.<>;\'I¢;¡1.'¡:¡��!i:�)(A.,.¡i):..�f
J ?
f - a,.,h� o'\7ho �oJ{� of otQ.Q k,_Q..., Ítow••( �CA.u.'fJ- 'M. _�

� v__; cc,.,.. c..s.: � �-¡h ot)ft�)C. � / IS") � ;. o ....:., "" o-� CÀ. ��. � '"""'s
A fA v.A. �"W 10'\ o..lMi 1\-t. cI.J..!L,... e CA. h... , oJ2� 6•.t.:¡..w..u.,... � ti t<. '. "

A-� LfiW'�".-A.- I
� """,,,�-J../VvIo.( o.-� J4 �.""". �o-<t._

I

Î)-t. ÁM-... (\ l"oL �. I.A.'I' """'-� "-'+- I""- •

'/!.��..ti�fS':Il"n.>;-.6I1S?!����·�'il�"r.l:�"l'�l:�_.....�':;:.""''TI!.�''O;;�

______,...--.....-:lJ.n ..-�m«"�..,.����·�....��w�,·
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11- The Oentral Pointa A Theantropological�oble

IQ order to introduce our central subject
6� J.A... 00VÎ � 'h.'Q.... . ....IV\o.-t-

we shall try to begin with a s_li �h8.emel\!lel"g}" of Jlka:itXritual

F "'-'\o!;,o��\:oQ_
continue with a. al\!lthrope19siwal reflection)and end with a

(Q"'� ¡Oo...,� 1---tin e iSS" owl consideration/ ..t � ,,",.t-IA.� .,..",....�"IM
,.,++ oQ_ ..."...., �'r'o'-"'\ oQ.*"o""'C ï J\.\�o'" � �� ,

r i , Ehenomenology of Ritual j cof � ¡rJ.IM.S"'cCI'()
(, �

" :L o..eil·" '" .

I

_r-,
Any ritual is an act or event. • The human being

is seen to perform a series of acts. � There is a

c.olo\"H",�il IÙ �I') 1...""'-0
certain RI.m�l\!l_ beteen the sabjective aim of � act and �

objective goal. Man wants food and there he goes cooking,

�'*'J �
or hunting or cultivating the earth. re are (some acts in

, �a.-.lI\ofL
which theVobserver does not congruity between the

act

",M elt desee not

a gap which �_Il! (thi¥e fer

1"'�"'�Wcay �
seet tg OQ tRePé fsp theobserver

performer of the ritual. The observer sees Xka� people

eating a meal not just because the3. are hungry or want Xk

to enjoy the good food, but because they want to get the

energy of the God or to destroy the evil ferce o� the foe,

or to express a communality which is only detectable because
� o b"l4.. "'-L¡ "-u.,

any stranger will not be admited to such a meal.'<1ïè0ple
1'",,\

danc�not just because teere is music and desire to let the

body become also musi�� but detects a superior pattern to
'W\��"

the music or the dance itself, è.ieeevei<e as it were a certain
IU! I" � )

transcendent aim not immediatelYL8i��B�if one is not within

t).t�fW.l<\r
the particular context in which that act is done. The insider

�� '0'1' "o..� 6.e1�
takes fep !Faftteë¡ i+ way that the observer does not/ that

the prayer will bring rain, the song will appease the divinity,

the blessing will forgive sins, the sacred meal will confer

grace and so



(from 6)

The ritual does not belong to the realm of mere

thought, it is not a doctrine or an ideal entity,

it does not appertain to the domain of the 1050s.

It belongs rather to the �KK a realm of the 8

gesture, of the external and � corporeal

manifestation. A good�intention or a beautiful

thought are not rituals. The ritual belongs to

the domain of the incarnation, of the visible,

temporal and spatial. A �oi�'cJlR.. c3 �
'" o...

ftv.QQ·e'�-J.. �� v.t o. -1A'��(t9 6) � w....,.·tJ:. 0'\

� "'tN. Cl �� It.. �� b\;){, w. o�

___, "

6,1
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Phenomenology can certainly go into the details of the

different rites and complete. the picture just given, but it

cannot say much more nor can it venture any philosophical

interpretation. Thi� we may try..i1: now.

Philosophy;
2. ARehPepele8¥ _o_f__th_e _

�..¡..-au_..; Zhe great

enemy of ritual is pieyaliem, understanding by the �� the
Io.� �

degentration of the fep�. Ritüalism is the continuation

of the externals of the rite without the internal faith, the

inertia of the rubrics without the enlivening power of the
1 �(.s\-{- dete�mined

nigrics, the emply shell, the ( sticking to a �.Xiar action

once it has lost its symbolic power. In other terms KkK ritup
d.ot"'�

lism enters once we persist. inv.á certain rite in spite of

the fact tha� meanwhile we may have found
1"\o-t."'

way of expressing what until �
I'" �;-"''''''.J

in the adequ.re ri tualf A ritual candle to Santa Barbara,

legitimate-as it still may be from other view-points, can

another more direct

�o.lQ.could only find its expression

no

longer replace the protecting effect of a lightning-rod.
We have spoken of a ritual as a symbolic act, i.e...

act whiJlch it symbo-

c..- "--� ,\- !.

symbol, in �fferenc�h a sign, is not an epistemic

signal, a guid pro guo, according to aCknO�dgœ_COnveption.
",,"�OI."h' o") \' ¥:.o, �.(,_erJ'

A symbol i-s the �Py symesl of that i:t:selï� whichLDnly in the

symbol :i-s-di.&e-�d. The symbol is always the symbol of the�
-

- 9-�"'t\l'� :r:"'-� 0
-

,

symbolized, whic¡'�nl:y iñ
-

the symbol qua�&l-'- appaaz.s-,
Our body �i:s* Dot our (whole) being and, yet it iS'the symbol-�---,-----------------------��------�

J of �hat we are, so, that outside the body we cannot speak of

ourselves as we are. It is in and through tee symbol
encounter the symbolized., fPrecieely in the symbol). t�

)�
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F�.R9�he symbol resides neither in the

object alone (o�er there) nor in the subject alone

(over here), it is neither merely ebjective nor punely

subjective. The symbGl i's constitutively a relation
..sL..,.__ f"\.AJ2..o.....¡..� •

and it is symbol only for those for which it .. "::/...�
i � u..1t'ç-Ci,;ó)-j':¡;'_:; <to> ".,.. <

s)._ ¡. Thi s i s why a symbo 1 \G'
-

'needs
_

to be
,h...c-J. �.f- "�,�,:,,,

.. _t, .. " lo" �,,:'...:iY
_ �

interpreteaZis no longer symbol.t:ymbol would be

that by means of which we interpret the former
J

\bY this very fact already .obsolete) symbol. Once

the different symbolic acts of the Mass, for instance,

no longer reveal to the people what they intend to

disclose, they have èeased to Ve living'symbols.
-r

- fThis should not be_ interB-r.:e..re however in an indivi-

dualistic way. The symbols have a pawer �

which �� \t�ndsÎ the understanding and accep

tance of the individual. It may very well be that

tl'e individual is carried away by the very 'spell'
o.b�ha-�of the ritual which he does not fully ��s�8ftà, but

�

which still ls\alive in the environment where he lives.�'

'10 bot '\� As a lRa5�ep ët fae�ne does not �o;ts�allcl
--.

.

symbols; one is open to them, one finds them meaning
ful� or conducive Kkz to what they are symbolizing.
Ultimately one believes in symbols. ,/

4' -'(4\._, _

For this reason � any authentic ritualjin,

,-Jplr.'t.� ¡,_
spite of the fact that it may simply str� a very

�Ow'\i-r w.;to...
«.aQSEte aspect of human life and be- limited in scope

and form- ultimately touches the�re of Man's being.
A ritual against fear, a ritual to win favors from �

� .. saint, a ri:ual of purification � from some

siIr or impurity, may all be very limited' in the
.

�I
way expressi-Rg- 1tS scope, but in the l.Ilt analysis
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as a significant date for t��
../'

change between the S�b�li e power the action .,
and the image to th�1r-�ellectual power of�r�ason and

of the idea •. In order to rea.ch the tranScendent

10

they all refe�,KB thrQugh one particular aspect of
�"M....9....

human life, to thevmystery of the real which trans-

tOf>o.' . v-t>
cends us and about which we canB�t have &ay contro •

'_

dJ.-'(v<-�
No am� of rationalization can help me to get rid

of my fear bnce this has penetrated into my skin;

the favor 1 am asking from a saint is not so much

A-:Y
.

o� the particulavfavor as bytriggered by my desire
� �I

the urge of complet�
get rid of tends to my

my being; the sin 1 want to

own total and final purifica-

tion, etc. In other words, any authentic ritual

always J£';QO]]. expresses the ultimate urge of

Man's total being. Or, in the words of a famous

Upanishad. i, is not for the sake cf ·the husban?�,
J!; 1w. _, -&c.! Yr

or the wife or sons or wealth or even the world eBd

orthe Gods that all these things are dear, but for

the sake of the ltman. Authentic rittal is always

adhyatmic, it refers to the ultimate mystery of

existence.

- - --

We have been

saying that in and through ritual Man steps toward

transcendence, in what ever sense_we m�y intellectui-
c:+

ly interpret b 2 tEre8. This seems to be an
\..\,\L.�

important and�or �ur �imesrrelevant1guestiòn�
centuri�n the Wes�, aps

we xx could .. der the epoch of

XlII centuyexistence �f God



Man cannot live without a

t_)..,._J-
something which he is not yet, he cannot support

the pondus vitae without an êlan which brings him

to overcome the burden of a mere temporal existence
wf1lt
er the hope of reaching in one

/

transtemporal, be it postponed
�

in an enlightment or hopped�in a heaven. Man is,

an animal which strives\:�� CâiW;:i-S1 ever more, be

it in the vertical or horizontal" direction, in time,
-

('" C.tM.�;-
space or !)eyon•. their ·£-ramework, by means of

¡

way or another the
,/

in a future, hidden

spiritual disciplines, art, politics, science or
,

whatever. NBx¥ A more traditional w� of pu�ting�'
is to speak of the desire for ,God, or the urge kK for

happiness, or the striving for salvation, liberation

or � wholeness..! ,· ... b.....:!.,. w.: .,....... \MA7 N..-'i- of n-,QM. .

Now, the first period of most civilizations

see�to have linked this thi�st for transcend�e, as

·we may wei.-l-word it, with-an action, with a holy

-action, perhaps with the sacrifice, étftd in any case

Wi;h �. set of rituals by which th� huma� being'y

fulfills the sense of his life and reaches the

:..L �

'salvation' he..,JAf desir*"g--. It is the karmakhanda

of the vedic:.; religion, the sacrifieaal.cults of
-t"l, ........ 1\ ••�

most �eligieBs, the liturgy as understood in the

first centuries of christian nistory and as-still�

defined by the

Il, the Church

first �of t"he" eonstitutieDs of Vatican. -

. "tl..t-I���
is for the sake of the Liturgy 1::he�

-and the liturgY'Ls what br�ngs about the salvation

cif Man and .of the entire universe.



even attempt to summarize it. We may point. however]
to a single example in the ev&lution of the western

christian world. We CCl)uld date it arotmd the XIII century

when the proofs for the existence of God were

beginning to be cOBsidered 'proofs' instead of__
--------

12

Yet there seems to be a secoBd4�. rather

kairological than chroBological period/in most of

the human traditions iB which the sacred actions
/ d.A.u;.., \.�

are kKx..Xxxzx interiorized and the kmp ••�a� act

becomes the actp mf the spirit. the intention. etc.

� There is a famous passage in the Vedas iB which

}-jYajñavalkya is asked with � woul-º! he. perform the

life-giving sacrifice il the prescribed matter were
or

mot available. with milk. he answere, with grass.

water. etc., if what he proposes as a substitute

were also impossible to obtain. If there were

nothing at all, he finally answers, I would still be

able to perform the sacrifice without any thing) in

pure faith. Neither J�r'Usalem nor Garizim ••••

The process is very complex and we cannot

mere efforts at intelligibility. We refer to the

change that took place in the middle of the scholas-

tic period between the symbolic power of the action

and the image/and the intellectual power of reason

and of the idea. Until the change to 'literacy'

what brings salvation and happiness is the active

participation in the symbolic and liturgical power
�t

of the ritual. embodied in�� participationJ

and in the power of the images. Afterwards what

really puts hs in contact with the transcendent is

the power of the mind. the light of reason. the idea
which can soar unti4 the heights of the divine.

I.t� k,
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o

�. God's existence can be proved, �ct which

implies that the _asis of the intellectual proof,

ultimately our intellec).. is no� only capab Le of
V)�

reaching the traij"scendent, but n a way.....
more power-

ful that the transcedent itself;for it becomes the

basis of kkK the proof,ef its eWft eJasteBee. Certain-

ly the scholastics kaew well the distinction quoad

l!!!. and quoad !!2!.. but �iI�remabl.
that the organ for -.the- transcen_dence is the inte]a.

leet and not the praxis, thé action, the ritual.

No wonder that pandiaa, intellectuals and 'enligh-
S �¡--:--H n. \

tened' soul' would SOOR (Consider refig�ot\S .. praxis
v.ft_.J¡ ey-

/'matter for the uneducated masses, whereas those who

know do not need to perform the sacrifice, to go
CIy-

to Mass, .. belong to amy institutionalized relgion.
z,._ � ,-,-v-. (.I,.,h \

(It ,.. £.-.-:t-
At its best the religious practiç�s are/substitutes

� __�,.o�. (,..
e:().J,,-,� �.!'t-- t'" t.......... ""'''' ...

fer the real knowledge, I:-re-peat, -be�i�e�ëàrls d

sacred gnosis or secular science. Bere begins the
(l ... ,,'t�

crisis of the ritual. It ...pas-S"S-s to a second order

>1 �

of importance. Wai(not even written in John� that

eternal life is to know Bim? Was � the christian
v1�C"A' -

,.,.

revolution � reaction against the 'elements of
f dt;.. (f

l'lc;)
this world'? Was noc the protestant reformLa powerful

reminder that 'sola fide' are we saved? Has not
ED:,

been serq>us talk iR lIBE contemporary western

� theological milieux about 'religionless

cbri stiani ty'? S "o�� IIJ� �o lA) ca-o � o.. Cl k ,"+0 �\ ......... ,1-.' v.t NJ't"o u.., _

'.)�.
It is at this level that we should insert some

/

pertinent reflections about the nature and the

function of the ritual. we may begin with a negative

critbque of modern intellectualism and proceed with

a more positive defense ef the place of ritual.
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After the collapse of -tffie- so-called german
vJ"",,�5

idealism and the shatteringlexperiences of--we-sterR
.tjOrld J!i"el tl;8£

�maR-.ld:ñà wi th the lase..¡ wars) in spi te of the highest

ran� given to rationality, it is not too difficult
r .

to voice the philosophical statement that the very

concept or idea of transcendence is a contradictioR

in terms a it denies what it affirms. If transcendence

is a concept, at least in as much as I conceived it,
I

tit is Rot beyond my power of conception, i.e. it es

not transcendent. The realm of the �rancendent may
hand

be beyond the reach of my akKK or my body or per-

haps my will, but certainly not beyond the power of

my mind)which speaks of it and claims it has a con

cept, an ideait of it. We may make all the fine dis-

tinctions we like between essence and existence and

the like, but the fact re�s that as long as we

claim to have a9ridea of transcendence this very

idea destroys the transcendence, at least on the

noetie plane.

And thus we have prepared our ground for the

defense of �itual. I should not be misunderstood.

I am not advocating a return to an irretrievably lost

innocence and saying that we have again to dance' �p_

to sing in sanskrit or latin or to go back to what�
..

for us�cGuld not but appear as supprstitions. I

spoke at the beginning .of a new innocence)� not of
+0 �co�

an artificial effort at catcbiag ap the first one.

The tree of the science of good and evil has set

its rodS ubiquously in the human soil and cannot

t,( t.; -:.. %V- '-"�*

be eradicated wi rhout; destroying o,l::lr'S'eTve¡ • Even

�¡e�e;� fgeR��panishad will saya that tree has
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its roots in heaven and yields its fruits on earth.
1:"1- � IAI"" relit.· oto,"" "".

This is Bot only our human condition but the very

structure of the entire reality. The felix culpa

of the Easter-morning liturgy is more than a mere

wishful thinking post factum, it is the declaration

that what went on in Golgotha and goes on iB us is

more than a mere accident of reality, but an adven
c;¡.//.

ture in whic the three worlds are involved.

What 1 am suggesting is the new discovery of

the central place and function of �ritual KK as

the total human activity by m�ans of which Man may
�&.o�

reach the transcendeñ� he meaning of life and
"

""""

collaborate 7 the construction, reconstruction,

redemptioB or new').�reation of the world. Ritual is

�.çp/
not aft'" escapism ÉEIIIJIIXEka ill the-£.oFm of celebration

t-
from the otherwise more painful but exceediagly mOD3

serJous hU� aft¡()js of workJ or whatever. True

liturgt_ is not a balm or medicine for Man's ailments)
or a beautiful psychological dev�e ie��i��

4>�..t �/ ¥�...-'-'

outlet/drain,all our violencesy, frustrations and
(, cP" (\

unfulfilled desires. It may very well be that rituals

Perform this function and that without the re-insta
r

�J �V"-Ë'(
ting of the traditional sacrifice, human�nd may go.

. ��.tv-,/ ti",", -....;. � o).. �tA-<
mad and � each other fG-p-1;-l:le-l:-aek of a ri tual

/'

institutionalizing creativity, violenc�and the
�.

�need of self-affirmati(im�: sense of uniqueness, t '>v
-' fi...

All this may very well be true and)in fact)modern
(,ç '--"'"'-" I.. .

Man}begin to discover that the I :allee primordialfr-" ,.P-/') 'i?

religions were not s;�rimitive with�heir rituals

and celebrations. But, 1 repeat, all this is only

secondary in the sense that it is the result of the
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very �ature and function of &he ritual./A manipulaned
{. /)�.,f:}..o,..,.tr·-

ritual, performed because of its .go.,Q(F�sociological
,;?C,

or psychological effects�would beeeme both inauthen-

tic and ineffective.

The function of the ritual is not to keep Man

busy doing something harmless)or even useful, when

� there is nothing better to do. It is not some

thing accidental in-� life. No restoration of

ritual can be achieved if we ZaB" lose sight of the

� �/
central claim of ritual in shap�g Man's life and IB

"""';)'0 ,

. 1>0 cIIA..-hV'o¡
.

even� direct� of the entire cosmos. Lokasam-

graba, the maintenance of the world,is a classical

expression of in� spirituality since the ai Gtta.

Ritüal is neither rubrics, i.e. ceremonials, nor.

nigrics, i.e. ideas, important as these two consti-

tuents are, but anthropogenesis, or rather cosmo-
C"\

w r'/')....'fW. WO��
theandrogenesis, the collaboration of Man,iQ eti5

h� 'f\.t.. �� gase-rhe sustenanceJ of the entire reality. Man
, �

has to reshape himsel��andJin way)the entire reali-

ty�by that integral action in which all his potencUes

are engaged. Ritual is the orthopraxis by means of

which Man collaborates � the continuation of the
.0

whole of reality. Anything short of this not only

minimizes ri tual but puts it already ;;¡ the wrongt

place and distorts its real meaning. 'Cosmic Liturgy'
17.'.'·') ......-tf"} phrase ) �_.t.('"

is =t: modern op-i..g4na.J... IIXPWRSKX_ but an �d' and

traditional expression òf the Fathers of the Church.
or a temple

You do not build a cathedral ,¡for rivate and second-
. 1/1 r?

ary spiritual amusement of'a sefcted few, you do it

because each holy shrine is the entire universe and

the action performed the�n has to do with the running
of the whole cosmos I it is the place where the Gods,
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)fen and the rest of the world meet in order � Ba
�� �",�,�"

that each may do what 4s- suppose�-io�-perform so that
v'<,

reality does not sink into chaos and nothingness.

Each temple is the constituent parliament of the

entire reality for discussing and passing the laws

that will govern the real. Perhaps the s.t,te of
-

�c:I. C'J! e:6., ..,<-1Q1
affairs of the world looms ,Ldark0. àe,eause-of the absen-

teism of so many;. And here the Gods alone are as

��
powerless as Menywithout the collaboration of the

divine and the participation of Matter. The recons-

r

truction of the body of the divine is a common�place
'-.:...:/

in indian spirit�ality)as much as the edification

of the Body of Christ in scriptural christianity'
,

- until God be all in all. 'T'h.c. SQ.�,�.,\Îl.. � (ho-'

• .,., "Tl.( J...� ...']l. .. �...J._�o-. c.a.-Q......u.; �
'N " .. tNt'�' ,""..Q.. '1'10. (}_,¿. �....-J. 1 e ./o, ia- : �

ho...,...,o .'



I:}I¿

'f ?e� �� �� -.�d �tIJJ.,.. ,e w;� t.;

. � � f ��o-e_ ftn4/l� , J{I;) �

fo-t-J.. 'k.� ?¡'_ÇA � � �._-I --.. cta. __

v.t... Ik...... ""<Â.� L.. f$ M �....,e�

"'" 0JA.c l..CVl·c9 CN..I'¡'� .

},,_� 2- Á..... _0'1 ?",-Q (J)....:f

"7 I.� -AJ.0,.-J.,.._, kJ If.¡ 0-1
�ol-rt-�.., ..... "",..e .;

'" .......� ,,__Q__/ t...-...J- � "fi..-,.... - ,A't t; ., """f.Jl,�
q__�\4.� · t-. f,,,,._rItL ""� n J'k:wvc_
"'-� ..:.�� -..... t./Ic..I...r..::f.-o-. -t. h ��
f � ..� � 6.ea .. �. ?� �W5 t
� � � C�vJl-...J- " [M·f)-?�v.'o/��..c� A.t'7l--

�-j., o- �.,_Q_ "� f (��9-1' �l)
a-�(\I""""""""""�.� .

'

•

---



 



"V
..,.,
<)
-

t'i
-c

r t i: i r� f(T'b � 't-l_ pT" t
� t J �

f 1�...._f ':f-t�t>" f, � � li L [ (O:t-!_,
r I 4.S - � F ¥- � � • .,..

7- F s: t � '+ \. �"f-� f 1 �:¡_
r I � �. 1- s ,�;)..? ..g_-....J �

. ¡;D" q .,..� r /O
• - -.

fD � '¡; f
\ It- '� :P � f \

.

� ¡ ,... gJ
'Y � � • _tI.; k J' f

't- -:t- ::¡_

� r. r f, cr I r i'lf;:¡_ r - y. ;p lb e;
so

�
�.

J
f r � ..

F h t �
î�t f;: P oj J

fi)' � ���.;)
"> ... r-

,J\ ��
.

t <

k j � [! l b r r � � ��
. F E 11-

p Y �. "l f"'�
?,::p r � �� f. 1" r r � f

oQ "'"
_ ;/7' li:- I' 'f- ¿; t y

� '" <J.. f-
· P

t i y!t..f t �
IV ¡;t: I

Je:.""

�t �riPr%' -¿'f� f_ t p�tJ 1-

'fi< tr l;<- f. I } � t
lJ; ¡ J: � f ttl '- r

�. f' F .t If
f � t- � k..._J f

. f. r:t-.t,
� �

� t. 4:,J 1- i- t -r- l' 1 i- 'E 'r -). � ::;
t �

.

. ft-' I. � --!- f 'i t Il.. f i �
¡lo '5 f }-I;¡ ¡

!

r

4 � r� -1 � { f � :r� � f<f'j f r
u� � f k

�

I � , � j -

j



�
o

,;
S

ca
.s

�:;J� � !"...,t_ � I f 1:: I ¡. !' t � 1"" b
e � � �.. b f � �

f
P

f s � 1'- � "S- <>f' �� é: ¡ )7 �... 7
. f :o � �

.'i- 6 '"
, •

�... pli¡-"
� t

t' >
".!' t

�.;
_ -,L.' '{- r

.

't � �
� l t� � k 1 t f �.; <s�

f'y;� 3- �_J r'p f � op f � J;:, J' � � f •

� J

F,t � � t �
<,

.�
� f. � '-

� �.-.

.5 "J -,
_ _...

>. t'
- J � -.::-

r, ;fJ�� Jif �..,\,tf; {Tf f':-�

r� ¡ >:- 1: ' -

e- 'P- � c:r
f' �)- I

t� t �
�

��
� � ? ! r F. r- 1- • "iP � \t � ¡.

'-I-
S.f.

lO � � � �,
t � J" �...J- t f J J

�
.

:;-
•

>� ! ( rI "

p � f
� 1 i �

��6,csr.o �-.�
'f- �'1 rrt� r

t. Eo � � y
r.

?ne �
. f. "

.rJ. ':J- � J- -:.....
<s

'f/

'-
.

I
. cs ":it-

p.._,......
s "",

. �? j' � ":[ z,
.

i-
�� f.

l' �k 0" 'F' �! t !O . f Y- JJ �:p ? 1 s.

,!r:t fi kt! � ; ,J,$ � f t. I ]1 ,t ---:-�. � i 'l'- b � �.

s...l\.L t k, f. � '" f Í � l lb

- r _¡ {, � � f

t�'{�r- � t b r�)\ )' if; f : J ft t , J
.� l�

I
�� ]"<" �

� f .... ;p.f ...._j. lo�""""" I .,

»,,_� � �;r-r
..

$ '" � (J" - ..¡ r. (}"'p £.
.

15"
7� r

\l �1;-
[p..

cg <, r t- f �-..1 z> � � • ,-I- ,,1' af � [ f

�p
� ""\. f" f � Q

�'
�

e t
-

.t
li.. � ,..

�j r]:! rtf> .; r t ¡ �--: t f�; �.;_ ftc -:
j ¡

'P
. F' J ·

r :i "" II f r- i� p �
�

'.J

j

\=\,:\
;;
.ft
i
:o
f.
�

'.

1:;>
n

£
y
�
;/:::.

t

p



.

�"1>.�
ç."f'ov '1J''''1 �"'�'r7 e "'i " Of. �- "-'2).'" L�_ :t

'�Ai �r�"fI .� ��\)VIO ""'o � ("en:! ��-;:;¡:-��fi '()

� dO'J ,HA;,,'I;("IVY.I � eP'" Arn f..r

[10"0·'<1 h;"'"Q'YJ? 911'( �?=f ��f"t>¡ - M=& �.
.

� "Oil'" '" �f.''¡ "',., �.:y.."""" 1::,.......

"'. ')'\11 .fl/O¡:r:n "H
-

"���'f£" --r{""'tQ1C;:;r ���'fI?�-.� �"�90.

¡. i- ..... ,J "" ."j,±: '-b"""-b .....'1/._ �� I...� ,'" .....,¡.'I(:';)

""",.._..¿ 'i
I

� f f�-.or,_", )V,,- '1ftJv{ \)�
.

".___

. I-- -(.""';'''''1 r-.r- .","¥- ....../fty 4._"vW -OJ _y..�o

� �.'41 ""fW/
'

�"'� �-v --...'f..�f.�"!'f C'� f.�
,

�f� 11.'1 � =r« .,..� ��C\n'\ �
',/ I�

G \ ���. � ¡. � ¿-rJ #:>t.l/ �,�

� � � rf�To �-o �1J � "71V_�-'1
� �..",... ç;.J''1>J�.y �..., (� �.y. Jo �..vr-r(

'f.. 'Mf I; 'O�..' /'fi t-,
r

"._..,., � ""-� f: I�. V '-" � ..,
/

� \. "VI, '1='

r(�� I�Q� L� ¿� I ��ò"" � '""'")(� � �1
'i-""")

/
?Jo -.-,{ � rr....f.!! L ¿...,_¿ . �''7l,,,> r.:;., '''1''

..

c:n-o 1 0([Tt' \'/\-<1 '1 � � t..6"f.{J/ c.e�� � �--O

, �
�

I I
.......-.rf"" ...

I � �'} 1 Q
.wvo�V"O "lNll?n� f .... °'Y-.' ""

w�� � � I�C)� Ò""',� .. t � �c.

UNIVERSITY OF CALIFORNIA, SANTA BARBARA

BERKELEY' DAVIS' IRVINE' LOS ANGELES' RIVERSIDE' SAN DIEGO' SAN FRANCISCO SANTA BARBARA' SANTA CRUZ

DEPARTMENT OF RELIGIOUS STUDIES SANTA BARBARA, CALIFORNIA 93106



·í
�t ri

,

1:.

..

-r- .

{-� � 0! _J iff
f;!�r t. r. f 'f¡ f.

.,�ti r 1- fJ"t
:f-_ _ -.....J 1" �-r �.5 � r

;lO ! -�
.r+-?

� I � ('

p
�

o

:¡_ §-
r (O� r

? f p
-_

&

J
-. "> :

�
o

Cf7'

�'of J' 2·F r.J �

.

� � v 'f
p

• 1 l �
{>-lo.l? ¡ f t,
s- t(l)�

e �
I

r' 'i- ({,.J J r
�

if r
5. �.1_ r :

.� r � î� � �

v f e >- t .� �

_,: ,.."t-
e¡ .' � � ... �

{f- � f.J;,
¡

L- �

f
r

i. � '- t � ; f. T �. t � 1"-�r s e r (J�
,)-r:' � ;:..; t r �} - t t ..

r- f !. * p" cs r-

�
r, �.} rf. r�tJJ p

5) Ci. - �;. <P
f

.
_

t ';I-- X
¡. 1""'l<'J' � � 1- �' �
» �:f- � t � -a, � \� t- �

�k-..(o s i Sl ;-- ':::J '::(-- �

:::- r.� � � f ;t-' { f !
� ..

� f;¡:'�!.J. t�· j
� r--e. �

,f'. ...�, �. J �'l' o
.

f ��� �. - ¡:- � � ,

r. l t � ,-I- /
!e

�

-

f � j. �

� � � f:> f f r

¡ � � � t f
_ �J t /o �

_ ,. . � � il _
J �

• � fi;> ��., . t r r ...

�-.J .:« J.\ i-::r- r y.. ¡. t--
f, "f-

� I�';-' 1 �j -+ ,. cp $

�
rr ;r r �OS" l' . f> .)

t lo�"o � ,<:" s �-� cp1 o

�
. .Cl � _.

,� -y..

� ��?'f �
¡J j J 'Ir � '1.! If:'f" Of � � � t. ;tI �

� i-

�f"''' � P f" f ':I-� J' !.i:> ,

s }¿ f ... �

lo'
'(.. Ji

.

. )J. J � f r 'r. �

I'"1- � �
f- �

l¡fp �,
ri"

'

F
o
'(-

r

�

...
I

fJ
r
�
s·

t

�

..

�
,

[?



UNIVERSITY OF CALIFORNIA, SANTA BARBARA

BERIÇELEY • DAVIS' IRVINE' LOS ANGELES' RIVERSIDE' SAN DIEGO' SAN FRANCISCO

DEPARTMENT OF RELIGIOUS STUDIES SANTA BARBARA, CALIFORNIA 93106

�.... � "...,,"(., '7"V-- '" � , 'fJ-'?1 �

.

cy.. 1� --{O l'(

'111 '1C A".,
(r.1ffJ-�..., .-w." -,....¡. -f.. � '" �.:.g

/ � '"
o '7J "._...-,..,¡

.... 3 .g_ � ..,..� '"'Y¡v\A,� �-o �.V! ��.11'f-�� �
rf �-f.Û � '1 7p�.'f.y,4, � o'lY! -t�(V(¡v 4f. tJ-n-- �

� "'VII\{
• ��·yiVJ "4..,. �h1 �� �. 7rIJ Of.. \)Y1o to

'"7IVJ 40.........
I

�f."'YV, '1
/ r;:�.J,� '1..l- .

.

'-?JV'4 �Q �
_ '-'1I''FP;)'�o?� ,

---€5"" �-v..;J�," '-"o � ��_V\.- a� �r1(l1 ��
_

'

......... A.Y.�-() à'o�Y\; � �� Lo- 't6'�"'1>"-J �,",&I'

¥ Y.IM �� �
,

�� tyI� LL�vt,'1A ,� �Wl1J _y

1�J,'1/ 'i�f f�o ',"",�� ���('11""�� r;���11.
) ���"'J�"�'

¡.. O......, iM:) �m '-t/�' �� \,l) - ��� "f..- -A� ?Jò"t9?

� ..,. ,.." ���� ., �.o.v �� 'O � ç;-�� �
I

���"t '1/,.''''' � '�� '1�� � �M �·tr�
�-o '"")YI. 'f-#If� ':"" � � ��.""" It

�-"J � �_,.,,")'> -...¡_ � �:.t..... �.([, - 'i:

. '-'eno

'6�"""{) '{¡vI;� 1� Lrm.a r

�a.Oo'1"""'a,_"

-f,� � bo f''''''1Î�lD L.__ <103 �. 1�

'dJ' � L::;; o� or � • """ .." '1 f': -Ç,� 4."lIV� (,.,.'0 � -'''t· .""

-....¡_ "lb' 't�-- �...4.. -G"'" G-"?"'" '1'''' ......¡, Jo "":"""'\I' ""f-.

� � �1'1�"'O
'l) c., �m OJO e13'-O�



r.-ft-�'7t-'1_ -t¡, �JA-C'¡_'" """,,,.Ih-=� t..e.ca.u,...J,. c.vl ca.".-o'f- I:PfCP� .. 1ic..Q .. �

�a...-u..;.,j ...=:, "':> Wo-cttíMc.<lt. a..,. (/..o � I·Y- �c.� W.Q... c..t:Jn"Á".QJ,R..".�

� � cf -J...t """�� .... N.

""(.W ,h� � 1 � Q.·u:j �� "" W1v-·e� W4_ LflM... Ck,
� y..e...� .... M·(ù..� � O\, '\r,..""" "',.¡¿ -...o-.'fk-"J�.dn1,", 1- h. ')C(.�
� Q..o �.tl-� � �� 1 �� �o.Y�·]v..1-�
........o..J·� 1 k "0I.tAt.9-. Fi k.rH\·_"'}"�Ou...-, 'VI-�� e, e, .... 0 .. _

'l�UAJl_ Q.c'f. �"-y* f tAl2fl rw�, -to � Q_ ���
w,� �..j ,J...:.. � :r� di, '"

77 k-t1 --cJu....., ,._ f.o. , .,_, t.....Q_,
i f ..e. • .._.t,.',,".., <4 Iit> • .., .:, "'" 0..-1- .......b.�.j �

,_.,

7 ') � O'VL c.,,-,: � O\.-J.....Q.��. � f �'t l :r ,_.rl O£,w,. �o..¡. a..B..& �
"faJ2J2- d """,'i- f_Y.�p-'J- b7 �� I"I--i �A.Q__ �.j. 2: �_,..k
",-d.t.v-'}tw.C+-... "0+ ""0€4.-J.......� vI\.. e,-I- :t ._ ct. "'.j .:r k�. où

�e."}. "1 � �j � �� �� �J- ��J,.) �

��Â��oU.tL .



25

5. To understand a ritual means to consciously
stand under its spell

We say consciously; which implies
...l.....,_,I......I •... � .. .._¡

freely, but we do not say willing y 0 the sense of

wt�',\e> ........l�, forcing ourselves. to accept a ritual. I am not ad

vocating .f..0r: ülind submission to tradition, nor

..Lor superficial rebellion agahss-\. it either. Our reIa

tion with a living ritual is something given and

freely accepted, but not something which we can

control at will. This would b� the beginning
of magic. Western sceintific civilization is not

acststumed to treat such'existentiali and��we' �
,; explanation

lack not only methoq1of SXPBsXwkX" but also means
f 10 lof expression • I� _Ànotl because I can

explain it. In this case I'd better keep to the

d(i)strine. In tl)� case ri tual would be an imperfect
form of �.x!ressing something whi_:9"iwith concepts@,,----.----�.- �.I"'t.�

- _- -
---

- .. -----

\would then b:_ '¡¡'et:---1?e� �xp�esse4·. We have already
inisted that ritual is not an ersatz for concepts.

� accept a ritual not just because it has beeR
\,"', «:-handed down orialways been dotne so, but because

V\ CI
I sense its spell, I share in its dynamism, and this

Obviously c� be done not jUst�i�ing and thinking-e.
�1;'1

about it)butLtaking part in the dance, in the prayer,
in the action. You have to see the film if you
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1.

not bring back the past. but he also knew that if he could bring it
It� h�

,

all b ack he would not want to live there either. Se :!;}:;¡e Mtrn !jêli 101M;;
c.o ......i-..w.cb<lN\ ..Q.......ii.A.t.. WI1A2.Çl..,.,\.uw �'c" �o""'-L wOIo(..IQ... (.� ¡a:!:d =,/ ') .. ,'ho)o3J I

m; pd to--Yí!S!!k. 1re\ 13�ga.fl: ;Se ..�4�bout everything; he thought all
� �ct. Tk-1Qv.�t-:�,� thinkable thin�. He could demonstrate the existence of God and could

."...,� r \. �\\.. .

� \�'� equally invalidate every proof; he could think of life as meaningfu�
but he could equally find arguments in favor of its mean�nglessness •

. He could imagine technology solving all his problems ir and he could

MAN AS A RITUAL BEING

R. Panikkar

Prologue:

Once upon a time there"was'a Man. Unlike "primitive" Man,
CO'MCA'OW>/J ,o�i-lrWl� . J,..o.rL

this Man had lived'Yfor millenia. He haq"'his history,' andvall the data
oP ��CM� N\'c�:!:ff the world- at his disposal, but he seemed to have no .j�@ •. He

could not bear to look toward the future any longer. He remembered

too well. He remembered the fiasco of all kinds of "progress", and

the failure of every sort of "human i sm'' to free lWJen from their own

! I W()JV) �..,lv-'f¡'�� o,..,...\.d- wo�
inhumanity. /sever's.1- weòplà Vi8:p�(had upset him, but resolved nothing.
All the sophisticated gadgets of human ingenuity had long since become

bo�ing and repetitious. And

����b� his present he found quite uninhabitable, and his past he knew to be

lost to him. irr�trievably. He was only too conscious that he could

by the same token show technology to be the greatest blight ever to

afflict stence. He began to surmise that what i called



2.

�f«AÁ.
freedom and democracy are nothing but expressions of the human �

F@tS.SE to find truth.
6�fV..W\ To �

He � that one thing might do as well as another, provided �e
,

� 4.)(,ka,.u..."_�"tJnever examine the extreme conse s of anythi�g. Soort oaoYgR he

baS� Q.o 'I'� ¡ -J..o d��o �'-hc:.W2.cJ.t c-� ..� � ¡,'k¿_ e... "_AA(l..·wiDl.k )Ao.7./l;¡, CLM-¡1 ..

a Q!H:l aslcEYp', er :§:zW...,: of was B:lilri'fl ila:!:e�;y fOi ces J2e;y Cll.ld }¡ i�

yCOft
treA. •

¡v.'A4� r� � b� .-=SOÔl'\ ctk"·...�:¡:¡:,.; - - - - -

Nobody remarked his passing. �4; lIl6iifè alà if�flil9:g had happened.
�-.� �� ')� � .

oP , ( I.V��
__�_�- �

P
r� starting Point:«.: �

A Ë'maQ I!'!1"'''''!J P"",i ",.e

His head grew tired, and his thinking aimless.

The more contemporary western Man thinks about his own

situation the more he seems disoriented as to the. meaning of his

life and his civilization. At the end of this process there is an

acute crjsis of rituals, which is ultimately a crisis of symbols.

This is a point a�\t which even the most divergent specialists seem

to converge.

Are there today � symbols which remain intact for western

Where does one turn for universal ��:� nowadays? 'God' hasMan?

become partisan, 'Nation' debatable, 'Democracy' suspicious, 'Power'
�o� .

. ambi;J:a;lsat, 'Progress' suspect, 'Goodness' relative, 'Beauty' subjec-
�

tive and 'Truth' unattatable; 'Capitalism' is a bad word, and 'Social-

ism/not a better word, and so forth and so on. No wonder that the

rituals by which such symbols are lived and re-enacted are also adrift,

and equally little wonder that within the mainstream of christian

churches the crisis of liturgic-al celebration hints at a much deeper

cause than mere confusion following on the reform of some official

prayerbooks, or the decision of vatican II to let the multisecular

walls of contention fall away. And the so-called new re·1igions as

well, whether of christian or non-christian origin, find it extremely



fact be one reason for the ephemeral life-span of many such movements.

tlW..\� "",l-tl�d�
One cannot live out of sHeò intuitions for very long. Man needs

....� p CAI\.'h-IM.)""'- ,''fi (..e\;\ \1\ c:'h'o..-,.$

,/Iol �..I!Ine �-� eltlM� in space and time of his tempiternal Ln s
í

gh'ts ,

�:' (\? Man cannot live without rites. lv.."4-zf,;c::,e.¡;;C rl\tW�4",@V.>"" ¢ .. ee·�
� W �£.�� --������,�
r' ,��

-\'O OI'(') 0:1 (ft
" ...,.....l

\()�orr��� .

� bo&¡, "otJJ see in ita liberation which helps us rid ourselves of an overly ri tu-
...\\t.'ooW'l !

I'\V\�I \""'" alistic mentality, yet others may fear that thé baby is being thrown
()""� �OV) � '.

f).t-o'((''('{' :1-1'1.>,. out- with the bathwater.

riho. �
IIJ\ /}

r:J;i)

negative reactions to a rather superficially assessed status quo.

And so we get a series of well-intentioned reforms, changes, improve
ments and the like, but generally speaking��ithin ; frame�rk/wide
enough, or deep enough, to allow for an awareness of the central pro-

���'J�'�j_� �AA_
blem. ',is not simp y �er of making things work better, or of

try ing harder 'so that we might get the "expected " results. Rather, the

entire problem must be subjected to a more fundamental ref,iection�9r,
,.,... '\IO�

/ Vin
plain christian terms,va-more profound metanoia, a radical conVer-

?, d
.

.

�v��� sion_fr�m Qur �made and history-laden routines to a new beginnin� )
�

/' -'

,-ilfl9Rli8:1'1eOtt� � =-�-:--
.

, (The�2_!ta::'}�n� =: = character of such. an attempt is patent;
.;__, \ �

,-.- � �I :L� ,r- it involves listening -- i.e. being obedient -- to the Spirit, whoJvv'c � � � .. 3,1
�."..';:',�1constantlY makes �w all things;: In other words, the solution does

\ �S:JJ-� ��
in finding new techniques, or in being "creative" according, b -� � .('J..'vl' \'�"� ,

..

jJ.1Y".

�",_(11'!:.

difficult to give cultic expression to their beliefs, which may in

Interpretations of this fact may certa í.nLy vary. Some may

Some may advocate a return to the roots of

tradition, while still others would rush forward unhampered by the

burden of the past.

For those in immediate contact with the religious life of

the people, the problem becomes a serious pastoral concern. But
( l�a'i � W\��

precisely because of thiS\ ;li!i[(s;Ja:aslY :,the directions generally taken,

be they to the left or to the right, tend merely to be positive or

3.
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exhaust their potentialities. We may suspect that -the cause o'f this
'''- ..;. r�, "'0/state of affairs li�s 'in the high price western civilization ftg§ hª�

flfi};tt;Msa-I;; t Itf!l .

� !2làY for the stupendous achievements of its Feasoning ¥èason. We
t..A..�c.f.i,.'-

have � our human roots and our lives are the poorer for it.

<,�::�M:. ""'.,3 �I!::,) �
�ob.", wQ_.�an has mere reason, and reason(mére-rationali ty. It could

perhaps be said that orthodoxies of all kinds have replaced the more·
.

__ - 1'Y-� ,il �
ortho raxis, or t¿?ere PO;€s"-s and activisms of � sor13�

C"'-
-

. t'"
r t f/./� encompassing

���have

4.

it) �*��4 �
to our own models of creativity, but � �eefiquerin� new inno�ence

which may S@jrin B§.rmi t us to celebrate life -- which is ;¡;:;;?� new

r-Q� Tl4_ CV<-'\-

life ."...... .afl:d not just eontintie- d,ragging learning,

working, resting, struggling a little, and feeling
bound to repeat ourselves again and again with decreasing enthusia§ro.

�
The scholastics used to like to quote � old saying from

the Proverbs that the Lord does everything for his own sake, much as

traditional indian masters liked to emphas�ze that Yoga is not for the

sake of Man, but vice-versa. Perhaps all � human isms have begun to

the delicate balance between action and contem-
"""

plation, the material and the spiritual, the human and the divin�w,
�I Jrather than qualifying and explaining these heavy pronouncements by con-

tinuing the critique of modernity, we may be permitted to try another

tack. Taking into account all � criticisms and constructive essays,
� 5�"{11

�ttempt here to integrate and harmonize the different

fields represented by � western disciplines, as well as the variegated
spheres of e other � civilizations, without ignoring the contri-

butions of the primordial religions. I should perhaps apologize for
.

� _
-

the over-condensed_presentation,
__

� presum�that the other articles of
,

..

this issue will spell out what statu nascendi.
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5.

Problem

In order to introduce our central subject we shall begin

wi th a � description of what ritual looks like, continue wi th

a pAilosopLlet:d reflection on the power of ritual symbolism, and
�

� end with a consideration o the meaning of liturgical action in the

light of the religious experience of Man.

1. Phenomenology of Ritual

Any ritual is first of all an act or event. The ritual

does not belong to the realm of mere thought, it is not a doctrine
e,ct.1"�i"eúr �\,""ilXC

or an ideal entity , it does not appertain(lto thMomain of the logos'.

It belongs rather to the realm of -efte.. gesture, of..th-e external and

corporeal manifestation. A good intention or a beautiful thought
.; o.-

� not ri tual�. ,1lh"é" i tual belongs to the domain of }h"( incarnation,

of the visible�emporal and�patial. A football game or a bullfight
,

can. be a ritual, but to write or to read a book can har'd)'y be one (Q.'l(,tq¡ff-L¡O.Q.A,h&L � ,'I- '-"\ �o...+ fI�o.. 'W' ...... �'" 'ICIA� c.O""-""""o..t��_II��"'" A-(..OI..� "'-
.

:;..¡

ï' ) 1'ha..,.. of ..
The human being is seen to perform many sorts of acts. There

is usually a certain continuity between the sugjective aim of an act

?e.� o_bOll'
and its objective goal. Man wants food and so eH he � cook í.ng,
or hunting, or cultivating the earth. 'But there are also .some acts

external observer can discern no such congruity between
OOJ'� cLt::.j�6:� .

the\aim •. Th .,:�.:bserver e�.�gves- a gap, a hiatus, which

is not seen in the same way by those performing the ritual. The ob-

server sees people eating a meal not just because they are hungry or

want to enjoy the good food, but because they wish to obtain the energy

of the God, or to destroy the evil force of a foe, or to express a



�s first�eliOíIleIIOlogie� approach we are lJ!3:kifig iIIeqGlj;;¡; elS
e.

us� the words (subjective) aim and (objective) goal, but we should

add immediately that the ritual has a very peculiar goal-orientation.
It is not a causal aim, as in most of the other acts we perform. If

, ""]
,

I want an apple I go to the tree, �hê neighbor or the market. If I
�6.t¢OV4'

want a son I shall ·�w.,i th a woman, but if I perform the asvamedha
sacrifice for obtaining a son it is not to substitute this rite for
� w.1'hA...òJL or- I".

�biological causality. To convert the special goal-orientation of the

ritual into a causal one is what constitutes the essence of magic. The

magical act does not fail if well performed; if I stick the pin properlyd�f{ "�
� � in::t�ppet/ in the right place and the right manner, the �an4G'hom0) >.An \">- �I�'
J -v /fil' Z' ,will automatically be struck by the corresponding ailments.

,

...hhV\� worklA. causally outside the physical or merely psychical realm.
V\ fI"n Ritual does not. The fact that there is a rupture of planes, that1\)

,

communality which is only detectable because no stranger will be
o'J..Ïic.o�

admitted to such a meal. The observer � people dancing not just

because there is music and a desire to let the body also become music;

he detects a superior pattern to the music or the dance itself, and

surmises, as it were, a certain transcendent aim not immediately ap-

parent if one does not stand within the particular context in which

that act is performed. The insider assumes or rather believes, in
�� v-

a way tryat the observer does not, that the prayer_� b,ing rain,�� �
the songlappease the divinity, the blessing�o�give sins, the sacred

mea�nfe� grace, and so on. The believer is certainly awar-e thát

there is a rupture of planes between the empirical act and its in

visible or transcendent target, but he is also coniinced that there

is no other way for him, in that particular context, to reach that

goal than through the act he is performing.

6.



7.

the food is supposed to give me spiritual strength, or the prayer to

�:��be vouchsafed, presents a constitutive amèiguity and a of pos-

sibilities which belong to the very nature of ritual. The ritual in

tends the transcendent in a transcendental waYj ,-of. I·...f�� �1Q.U.k\kQ.. '-l.�¡7�
lII,:t· 'The. hOn'- """'t'I�Q..NZ. IJ"'lI $ci7Clt;'Q.. �� lM I\.c..:.. elCMiI<-� c.o".,MIW\-tC'M..!:1 ot'l�Md�. .

.J

/ �/D.-¡k lrJ.-�
In sum, ritual appears to be an act by which Man expresses,

reaches, conveys, intends, effects something which otherwise would

re�in void. And yet neither does the ri tua l act ever completely

succeed in reaching the goal: it points out, it suggests, hints,

foreshadows ••• it discovers by covering again. In so many words,

the target always remains transcendent. The ritual act sets out to

climb the mountain whose peaks have already oecome visible, but it never

on·�the summit; like Moses it leads the people to the Promised

does not enter.� "-:;.,:L..

�1�
F th' t' t'

.

h t' t' f' t 1. � or 1S reason repe 1 10n 1S a c arac er1S 1C o r1 ua •

"op 01\17
Not so muchVbecause it re-enacts a primordial act which happened

'in· illo tempore', but mainly because no single act can fully reach

the transcendent: you pray again, you renew your vows, you worship
for a second time, you eat, dance, sing and meditate again and again

following a more or less flexible pattern which seems to be conditioned

by the very goal of the": ac t and not by

The 'once and for all' of some special rituals -- those of

initiation, marriage and burial for example -- is not a denial of what

we are saying. First of all these acts are supposed to transcend time,

and thus to lead us to that other shore from�which there is no return.
-e,1A.'" � ?h,,"t, ...:. h01- 1-'-'1- 1k.t. �.,. ..... I�ot. ..;>.;

Initiation breaks something which cannot be put together again; in

)v-��bnocence is lost. Marriages are made in heaven, says a hindu a-Eoyi"g,
,J./

but celebrated on earth, .which is the same as the Gospel saying: What

God has joined together, let no M_n put asunder. B
.

,,� ur1al is perhaps the
clearest example. We cannot repeat it. Time has elapsed.



)-



8.

Yet, secondly, as long as we live in time and space, a ritual

is needed to keep that link with the transcendent alive and iQ force.
A '1-w'<.t.-bo,",,,' ..:.�pv... � -'- ",,"'All" "]l-.t �"h'a.Q bO"'�")u1-�Vh4�'1o /i( )'.e..�'l-J � �..¡...

. One can lose brahminhood, and marriages can break. - �e %. tuaIs ..e-a.ft
(li'( -PA..U"l-t_L7 ��� to ?�a.-,;..
Gry�tallize it=!: a rule of conduct er jo the n11ptial cIuuuber liRà tRtlS

tl:loy mail'l:t!tif'l our living link with transcendence. Every authentic

commemoration is a kind of re-enactment. The anniversary o a coro
'/).( tL(t�..."",,) � ee.. "' ....CII'h�

nation)or a constitution)� victoryJo
e.o""",,, 44-.0-. ...1'\'011\

more tham just the Qole�ra�ien of an act

a vow, op- an ordinat
í

on s r s
- cJ!:<. �e'1IA� ... lI"C7IO of

locked u in the past t

put it intterms �f �e�nishad1]>
;¡

_ YII\ I vd ")

the sense� or the\«)oncepts � t��

V. '

but the realm of the a'yakta, the
__fi"

I _ fFfttv- ka.. �J�) ev.! se.e..t"* k;�unmanifest, the Lnv í
s í.b Le ,' the tránscendent. • As he would see thé

'

J1, t·
e- •

·6l }

�..1:l..
•

v, .

•

'(
"

V\q V1 Il '" \/'l'Xi � p.p ¡Mo è ,. J, ú
_

Co (A0vYi�Ç?
.
-

unseeable' ��y� Epistle to the Hebrews;- spealdAg � the greatest

prophet of the jewish Covenant.

�,

If there is only what meets the

��",t- � w-lll
Olfr WON"�

-

��Q.{-
eye, � 1 J!'!'I!: the 'flill:, or

1\
is

no place for ri�ual i� humandiscerned by the intellect, then there is
"e,¡(ce..p"l- pr¿,._hoft

life, s:�,==�'��� as a provisional forerunner for" what ,is still un-

\
known, unexplore. d, not yet', charted and chartered by our reason. Ritual

-

�;a;*���It:j,ti�;:i::t as the "pre-scientific" attitude o f the "unen-

lightened", as the soothing "religious" .�trâ·"�for our ignorance, o'r as

the faltering first step toward knowledge, whether this ís called science

or gnosis.

Phenomenology can �ertainly go into the details of the dif

ferent rites and complete the picture just given, but it -cannot say

much more nor can it venture any philosophical interpretation. This

��we may vLyL.
now.



2. Philosophy of the Ritual Symbol

Ritualism is the great enemy of ritualf.� "ç understand

by the former the degeneration of the. latter. Ritualism is the mpre

continuation of the externals of the rite without the internal faith,

the inertia of the rubrics without the enlivening power of the nigrics,

the empty shell, the habit of sticking to a determined action once it

has lost its symbolic power. In other terms, ritualism enters once we

persist in doing a certain rite in spite of the fact that we have mean

while found another more direct w���expreSSing what until then could

only find its adequate expression �·the ritual in question. A ritual

�OMJ¿_;J
,

candle to Santa Barbara, legitimate as it may still be from�thep view-

points, can no longer replace the protective effectJof a lightning rod.

We have spoken of � ritual as an act which leads beyond the
i�çl"_+-�

immediate goal of the e:gliCIÀe action itself: the ritual unction of the

sick leads beyond the soothing effect of the oil. In other words,

ritual is a symbolic act, i.e. an act which has a special (symbolic)

power by which it symbolizes 'that' which otherwise would not -- or

could not - be symbolized. Now a symbol, in contrast to a sign, is

not an epistemic signal, a guid pro guo, according to acknowledged

convention. A symbol is the revelation of 'that' which is disdbsed

only in the symbol. The symbol is always the symbol of the symbolized,

which appears - qua symbol- only in the symbol. Our body is not

our (whole) being, nor even a mère part of it, and y�� it is the sym

bol of what we are, so that outside the body we cannot speak of our

selves as we are. It is in and. through the symbol that we encounter

the symbolized, and yet we should not confuse or confound th ��wo.

I meet you in and through your body" and yet my encounter wi th you

cannot be reduced to a mere corporeal meeting: the body is your symbol.

9.
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For this very reason, the symbol r-e s â.de s jne
í

tbe r in the object

alone (over there) nor in the subject alone (over here), it is neith

merely objective nor purely subjective. The symbol is co�stitutively6d' eP! JW e::: î.$ sy IM. (; O I
a relation; it is symbol only for those 'Wfiem �all.oè. for whomli t �elai>9¡¡;,.
and' who thereby relate to it directly. This is why a symbol which

needs to be interpreted � and precisely insofar as it needs to be

interpreted .- is no longer symbol. The true symbol would be that

by means of which we interpret the former (and by this very fact al

ready obsolete) symbol. Once the various symbolic acts of the Mass,
� ';;»

for instance, no longer reveal to the people what they¡rintend to dis-

close, they have ceased to be living symbols. This should not however

be understood in an individualistic way. Symbols have a power which

transcends by far the understanding'and acceptance of the individual.

It may very well be that the' individual is carried away by th� 'spell'

of � ritual which he does not fully apprehend, but wh i'Ch is still

alive in the environment where he lives. To be sure, we have said

that a symbol will not bear being inter-preted, i.e. being dependent

on an inte-r-mediary, a go-between that explains to us the meaning of

the symbol. Strictly speaking, one does not grasp symbols: rather one

o� �__/?'Q"'h,C."1- &J-", � P(A�\:'h'C;,'1� . -n...4.7-n.e¡ �Q¡k..e. Se�is open to them, one finds(Ehêiñ�Nlg�l o�conducive 'to a't they' �e.
,

( l.e.LO""'4- ...:. �' "-I1...è'
'

������_S�y_m�b_o_l_l_·Z__in�g. Ultimately, one believes in sym�ols. �
fJ 10,1 lO,.:L�

POI tfi is rease1'1 a� '!f,te 3::b,. any authentic, ritual - in spi te of

that it may<strike only a very particular aspect of human life

and be limited in scope and form-- ultimately touches the very core

of Man's being. A ritual against fear, a ritual to win the favor of

a saint, a rltúal of purification from some sin or ir,npurity, may all

be very limited in the way they express their scope, but in the final

analysis they all refer, through one particular aspe�t of human life,
to the central mystery of the real ••• which transcends us anà. over which
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we exercise no control wlta b909 4r. No degree of rationalization can

help me rid myself of my fear, or my awe, once this has penetrated�
� gotten under my skin; the favor I am asking of a saint'is not so

much triggered by my desire for that particular favor as by the urge

to complete my own being; the sin I want to get rid of is really what-

ever keeps me from my own total and final purification, and so on.

In other words, any authentic ritual always finally expresses the ul

timate urge of Man's total being. Or, in ther;;-rds of �upani
shad: it is not for the sake of the husband or the wife, or sons, or

wealth, or even for the sake of the world or the Gods 'that all these

things are dear, but for the sake of the �tman. Authentic ritual is

always adhyatmic, it refers to the ultimate mystery of existence���ok�
�c\\A� �'" ���' 1Iiit� l'ht-�"'V'L¿�l "lt� 1� �t"k�e>o-+L �}J.

3. Theology of�Ritual Action

We have been saying that in and through ritual Man steps

toward transcendence, in whatever sense we may iRi;€a::lle:eta-a:H:y inter-
. .,��H�ct:\4((y. .

pee t 1 t¡. ThlS seems to be an Lmpor tan t and highly relevant question
for our times.

Man cannot live without stretching himself out towards

what he is not yet; he cannot support the pondus vitae without an

�k
.

élan which aàl� him to overcome the burden of a mere temporal exis-

tence with the hope of reaching, in one way or another, the trans-
-t>o

temporal, be it postponed 1r(' a future, hidden in an enligh tenmen t or.

-t11e..
hoped for �n a heaven. Man is :YH:.s animal wh ich strive s alway,s for fl'\O�

an��moref be it in the vertical or the horizontal direction, in
. C_/

tlme and space or beyond their confines, by means of spiritual dis-

ciplines, art, politics, science or whatever. A more traditional way

of putting this is to speak of the desire for God, or the urge for



linked with an action, with a holy action, perhaps with � sacrifice,

�
, __

in any case with a set of rituals by-which the human being can fulfill
K�� ��.�

��hiS life and pe��� the 'salvation' he desires. It is the karmakJa��a
.

of the vedic religion, the sacrificial cults of most traditions, the

liturgy as understood in the first centuries of christian history and

as still defined today by the first of the constitutions of Vatican II:
xists �

the Church for the sake of the liturgy that lives in her, � the
QÀ'I't\d �v'",.e!ko.,'V

�
- �') liturgy hi ¡¡¡iii;! In ÍiigS aèe ('the salvation of Man and of the entire

C\ / universe. __. /2.• .L �, ...e.�

I t,)

12.

happiness, or the striving for salvation, liberation or wholeness,

inbuilt in the very heart of Man.

he eariiest stage Of�st every

this thirst for transcendence, as we may call it, seems to have been

Yet there seems to be a second, rather kairological than
k-\o�j..

chronological, porio4 in

actions are�crnteriorized
miJo\oL
SpiI�, the intentioh, etc.

most human traditions, in which the sacred
�c>:t/
�the decisive act becomes the act of the

There is a 'f'amous passage in the Vedas
....

in which Yajnavalkya is asked with what he would perform the life-

giving sacrifice if the prescribed matermals were not ava�able. With
t.:n-rmilk. he answers, or with grass, or water, etc., if whatever he�proposeà

as a substitute were also impossible to obtain. And if there were

nothing at all, he finally answers, I would still be able to perform
the sacrifice without anything, in pure faith. Neither/.(erusalem nor

'? Garizim ••••

The process is very complex and we c�nnot�to
summarize it. We may however point to a single example in the evolu-

13r�
We could date it around the *I-ïl--'

tión of the western christian world.
\

e»; pl �O\"h'o'M ) .

century, when the _.--m-.aor the existence of God were beginning to be

considered .-proofsat instead of mere efforts at intelligibility. Or we
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M��want to link it with the discover of the printing press a little
------r -over �� � �

la ter. We refer to the chang that took place �n t hg m1!dMe of the

period 'Qt;:;:;-n the symbolic power of action and Jhe

the intellectual power of ;:-eason and <::;il the idea. Until \_

�}Q._l��\}t-o .

we-o
the change to 'literacy', what\roring� salvation and happiness �

scholastic
.

ft:;
amage , �

put. us in contact with the trans-

is the power of the mind, the light of reason, the idea which

can soar up to the heights of the divine. Even God's existence can

be proven, a fact which implies that the basis of the intellectual

:::::�e��::::t:�: :�rai:�::::·p::e:;:lO:�anC:::b::a::c::::::n:t:::f.$�� �
� it becomes the very ba�is � proving tye latter. Certainly the

scholastics knew very well the distinction between quoad se and quoad

nos, but the fact nevertheless remains that the organ for transcendence

is the intellect and not the praxis, action, ritual. No wonder that
-

,

\
tt J.M.c.1).;f-�� I p.t¿o-� It

pandits, intellectuals�an 'enlightenedJ souls would soon begin�to
consider religious praxis merely .a matter for the uneducated masses,

whereas those who' know �Lnoúneed(�:,¡ perform the sacrifice, or go

to Mass, or'belong to apy institutionalized religion. For this men

tali ty, religious practices are at best substitutes for thyeal 'know-
co..' 1..e.cL..

ledge, whether - I repeat - it is @.ffl'1f1 eo:! sacred gnosis or secular

science. And here the crisis of the ritual begins It drops to a

-1-;��
second order of importance. It can all be '\;e� as:ee14 documented:

was it not written even in John that eternal life is to know Him?

Was 'the christian revolution not in fact a reaction against the 'ele-

ments of this world'? Was the protestant reform not also a powerful

reminder that 'sola fide' we are saved? Has there not been serious

talk tn� contemporar,;y western theological milieux about "religionless".\!. cctWtlewt:..tCP?
christÜun ty? I::. 'it : Hl d�gu' ba�· to prIfffi"e'lve=r!3�-mrè's'S-i�?

13.
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14.
,

•

¡..t is at this level that we should insert &9HiE) f'er'tliliefi't �

reflections about the nature and �function of ritual, We may

begin wi th a negative cri tique of modern inte llectual]rsm and then

proceed with a more positive defense of ritual.

�
Il,4,

J
14,1

After the collapse of so-called german idealism, and western

�n's shattering experience of the last two world war�tin spite of

the highest rank being given to rationality\ it is not too difficult�
�voice the philosophical statement th� the very concept or idea of

transcendence is a contradiction in terms: it denies what it affirms.

If transcendence is a concept, then at least insofar as I conceive it,
it is not beyond my power of conception, i.e. it is not transcendent.

The realm of the transcendent may be beyond the reach of my hand or '

my body or perhaps my will, but certainly not beyond the power of my

mind, which speaks of it and claims to have a concept, an idea of if.

We may make all the £ine distinctions we like between essence and exis

tence and the like, but the fact remains that as long as we claim to

have an idea of transcendence, this very idea destroys that transcenè-

dence, at least on the noetic plane.

And thus we have prepared our ground for the defense of ritual.

I should not be misunderstood. I am not advocating a return to an ir

retrievably lost innocence, or saying that we have�gaiR to dance our-
. �-

selves into a trance, to sing in sanskrit or la,*n, or go, back to what _

.

for us -. could not but appear as supersti tmons. I �p"oke at the begin-
ning Jf a new innoèence, not of an artificial effort to recoup the first

one. The tree af the science of good and evil has set its roots ubi

quitously in our human soil, and cannot be eradicated without destroying
us in the bargain.

':'f,

tre�.
has its,roots

(?� UPS�This

Even more, às the Katha Upanishad will say: that

in heaven and yields its fruits on earth. �_

is not only our human condition, but the very structure
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ation that what went on on Golgotha and goes
:It �

mere accident of reality. � an adventure in which all the three worlds

are intimately: involved.� .,� c:..oIo\.L� w..t.. "0lA·� t'F vJ� w...t-\.l- � �r-o.k �"IA.'I
-tw. \..\IUt.¡'t. �o..��.� � I'IV\""�'

�� �u�� What I am suggesting is � new discovery of the central��� Q..p ;..,hr(lo",,-�
) place and function of ritual as � tetal human activity by means,II- ---

1Ù¢.'k"fë,ë�./ v..��� of which Man may the transcendent, discover the mell ii1� of life

�
\�Qvr'

/�
be quite true and, in fact, modern Man is now beginning to discover that� Q

��,��' the primordial religions were not so r;;;>primitive with their incessant(\.Q
I

•

��� rituals and celebrations.

'I""� It is but the result of the very nature and function of ri 'tual , A

���� manipulated ritual, performed because of its beneficial sociologicalt:_f!JI'" �
"",or "\

'{V'-�.

ct U¡{f�
of the entire reality. The felix culpa of the Easter���..

is much more than mere wishful thinking post

liturgy

factum, it is the declar-

�cIAy
on in uSZis more than a

and collaborate in the construction, reconstruction, redemption or-

re-creation of the world. Ritual is not escapism)in the guise of

ce lebration,> from, the otherwise more painful but exceedingly mor�
"

�rious·
human affairs C?f, wp�k, business, or whatever. True li turgy i��:\... .

balm or medicine for/�a??l -=:;-; nor a beautiful psychological
outlet for draining all ou� violent tendencies, frustrations and un-

fulfilled desires. It may very well be that rituals perform this

function and that wi thout)e-instatement of y. tradi tional sacrifices
humans may go totally mad and murder one another in the absence of

�ft ritua�institutionalizing this creativity, vmolence, need for seIf

affirmation, sense of uniqueness, and so forth. AlL this may- very weB:

But, I repeat, all this is only secondary.

or psychological effects, would be both inauthehtic and ineffectiv�
�Js,�

� The function of ritual is not to keep Man busy doing something
harmless, or even useful, when there is nothing better to do. It is
not something accidental or inà:idental in human Lí f'e , No restoration
of ritual can be achieved if we lose sight of the central claim of
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ri 'tuaI to shape Man's life· and even ·t�kect the destiny of the en-
.... m....

•
t

tire cosmos. Lokas¡graha, the mal�enance of the world, has been a

classical expression of indian spirituality since the Gîtâ. Ritual

is neither rubrics, i.e. ceremonials, nor nigrics, i.e. ideas, im-

portant as these two constituents are, but anthropogenesis, or rather

cosmotheandrogenesis, the collaboration of Ma� with the World and
��o-�

the Gods, in the�stenance of the entire reality" Man has to reshape

Illimself and, in a way, the entire reali tyX by that integral action in

which all his potencies are engaged. Ritual is the orthopraxis by

means of which Man collaborates in the continuation of the whole of

. �1i (reali ty •

���'( ,\it already in the wrong place and distorts its real meaning. 'Cosmic

Q..,,,,"� ;s..""'" Liturgy' is not originally a modern phrase, but a venerable and tradi

r":�ovY
�{'\f

Anything short of this not only minimizes ritual but puts

tional expression of the Fathers of the Church. You do not bùild a

cathedral or a temple for the private and secondary amusement of a

select few, you do. it because each holy shrine is the entire universe

and the action performed therein has to do with the running of the

whole cosmos: it is the place where .:t}::r-Ef Gods, �en and the rest of the
""10 -i>, e..1-�orld meet in order that each may do what they must � 9�&F that

rea¡ity �not sink into chaos and nothingness. Each temple is the
---

consti tuent par-Lí.ament of the entire reali t�, the place for passing
and discussing the laws that w i-l.L govern the real. Perhaps the state

"W') T/(".of affairs � the world 10omS(�darkly nowadays due to the absenteeism

of so many in t'he House of.QQs.l and the People. Here the Gods alone are

as powerless as Men alone are without the collaboration of the divine
-;:;,

and the participatiqn of Matter. The reconstruction of the body of the

divine is a commonplace of indian spirituality, as is the edification

of the Body of Christ ,in scriptural christianity -- until God.be all

in all. 'The Sacrifice is Man', says the Shatapathabr�mana, centuries
•

before the sacrificial pronouncement of Pilaté: ecce homo!
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\
The old liturgies were not there tor the solace of Man or

t...,�

forLrelaxation, so that he could afterwards work better, but just the

other way round; work was done' for the building of the cathedral, life

was lived for the celebration of �.Feation and in praise of the Creator.

Liturgy is not an appendix to Man's life, just as the churches of
t:,.I.¿e,:t,.o.:-} ,,�>'W\ i",,_�'1 o...lAQÂ/�

christian Europe were not Ñ.iÒÒQA away ift 8Q'Hk �o19setl:re\.comer of the

city. If we face a crisis today it is not a crisis of techniques of

worship or means of celebration, but a crisis of life itself. If the

altar is not the center of the world, there is little scope for lit-

urgical renewal.'

If we seek to ori�Qt our lives as ritual beings, we may ask

�.. . , .. ". �}'the ame�lndlan tradltlon what lt lntends wlth ltS Sun�Dancej or .

indian theology what it W-YS when sp�qking of lila, the entire creation
\ 'J- J • �_J�'JK .

..as a play of -- and for -- the Lor�We/may %fl��g� the chrlstlan
_____.... wI.... .....t-

�radition when it centers in the Eucharist, the entire purport of chris-

tian life and cosmic eXistenc� ma�' �onder the buddhist enlightenment
for the sake of � the three worlds¥ or we may even reflect on soci

alist Man concentrating all private and public efforts �L the building
,:;., Lof a more' humane society.,

We should not of course blind ourselves to the '��gersof
- :I. [

¡

rampant _priestcraft, superstition, fatalism, totalitarianism and dic.

tatorship -- of all kinds����e signs of our times seem to be

crying o� without an integration of human life)an individual and

collective schizophrenia may overwhelm and kfll the human race. The

problem of ritual should be faced at this level. All the rest minimizes

.the question and reduces ritual to ri 'tua'Lí.s t í,c
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� again, to be dangerously specific, we���conomists

�il') ThQse
and politicians at Bretton Woods in July of 1944, aé �

agonizing moments in which the outcome of eRe World War II

was �a*dY yisible and responsible people were beginning to

face�w to win a pattle but�ow to reconstruct a

OM� ., Q.1- o..{,oú......� U\4.o..�
we Deeà ee reaè �Ae ePeeë�eft 04 �

Monetary

the General Agree Trade which

��
the 1recovery of the greatest pa rt of

Ll... ..:¿,�� a t;me"A.-;¡_:.Mt-&:����discover that it�(I'" r",:_��· W'€. wvrf�vl '�

partof a lreat secular ritual ,ri.mpulse)4 Hi 11 by the
+o

reaction -t;riggered -by- the total profanation of humangí.nd in

favor of a single race intended by the nazi ideology.

B¥ saying this, as remarked, I may be enlarging the
�\\"''''"Ò�

no thon of rite �to�8'� human activities, which -Dormallyp
QI\Jl." w.&IIJL �(( ct

in the western world, � KR or �not�considered rituals,
51A"¡"_ �
� services ei all types (medical, political, intellectual,

etc.),XKà love relationships�f all kiBds (parental, spousal,

of friendship, etc.� and so on. All these activities may also

con�ribute to the sustenanace of the world and f�lfil the

description given of rite. And in point of fact I submit that
��ek ��� o,.e'h��

we should include ell of theIR �ossible RXillJllpiax ri tuai

activities.

Three remarks are�. First, in order to

know what a thing is or simply the meaning of a word, we

,

may proceed a priori by our understand_.g of the meaning

In this case I am certainly extra-

polating

so

as to be able to win �eFoes eQltaral understanding �,

so �he� i� ma, be applicable also outside my cultural province



Ü
17,2

and my particul�dialect. In this case 1 may be justified in

calling tri tual) many a secular activity preformed wi th th.e

sacred conviction that it performs the same function that

afPt''\�':.Jthe old rituals were.d:8iRg. 1 am not saJjn8 that any secular

activity is already a ritual. 1 am saying that the secular �

not q;posed to the sacred (as is the profane) and that slii tIe �

ritual) Xx because �uman existential,� varies with the hunœ.:m

process. �t�� f �'r'Q�_¡ a-.-�)l)!'1�� fJ.N'�r:J� .,c.hQI�
Second YW19 are so acc�st.\mted � seeing � sacred ritd.s

and studying them �ast or remote cultures, tha� we are

taken aback when consider�ng the posssibili,y of secular
toP blM·...'

rituals and � modern society ��ull of ritual performances.
modern j v/Jf-

This does not mean tha� anyVritual is good)4as it does not
al.lV\4.M+

mean � that any -e-l-è--rite is acceptable. Perhaps the
latter over-emphasize

vertical transcendence that the XWEMRX tend to KX£Ekwmkx

may be corrected and complemented by the horizontal transcen-

dence that the former tend to over-steess.
CWY'I

Third, 1 � not diluting the meaning of ritual, but
�*r�aiRi� the insight· that, JÚIX whatever we do, we do it for

the glory of God� in traditional parlance, that whatever
,��e. 111{

we undertake we do it for1more than ourselves and that we

recognize the presence of the mystery in all human activities.

Not every love relationship/or any medical S�iS automa

tically a rite -nothing as a rite automatically -

, but ORly
those act�o:ms which somewhat transcend the intention of

private usefulness or egoistic pleasure and intend a

co'llaboration P;;the welfare of the world. A sincere blessing
of a meal can convert a biosociological act into a real

symbol of community, fellowship and communion. a.Th 1N.. ,,'hk.2-
CN.,,� a.-q. ï"kA.. t\o\a..,t��I� WJlA(.. t."W\�'k� 't-« Cofo� Co..7N...cl-toJL
_ Gl.e.c.. \)\ ol.tMj -ro � w.4£Q - kM"" '" ClIA.A2.c c1.o � •

--) I�



c�i\-._ Until very recently, christian �e�gious life - and this

iJri tuaI ...-. did look/and still looks in many places, like an in

triguing and peculiar combination of old and new.

/ -----;y .

�{ \? ....�..,)'.,w'\;/ L 'Ii ,Old: christians <Q.p@" s�eà - perform a ae r i.e s of rather

� _ é4��4�
t:J anachron_�� acts: some days of fasting, a prayer at meals, songs

. e..�W\���
and QO:R§rogaJti.ofl once a week, ri t.ua l water for ini 't í.at bon , oil for

�
the sick, and especially the re-enactment of a bloodly sacrifice,

'--

III.

18.

Final Point:

A Christian Attitude

��������������' eating and drinking from the risen

their knees before statues

their priests, place incense

before holy pictures, dress their ministers in a uniform

christians r� sCfleols�

"

against divorce, abortion or euthanasia, but within � short
� ....,,1'7 .

'

tend�o praQtle8:1� abandon all their resistance and accept

educational, scientific, financial and industrial

they drink, smoke and dress like� others, do not seem to have a spe

cial moral code of their own, have made such fine and sophisticated
��

distinctions in their own doctrines arid practices over the �at
their God is hardly distinctive anymore; their so-called sacrifice

does riot look like one, their sacraments seem merely social get-together�
� (wi1'l-.oo",,"+- ... lo.".'t"M¥- of � ow�

their meetings�without disciplina arcani, open to everybody� their
'

�
·dealings generally�those of honorable law-abiding citizens. They may

stand for peace, but they pay � taxes for weaponsj they may protest

time they

the trend
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any of their contemporaries; T-7 1oU.tM. "h ��lrl,u¡..0J2.s
"

,

I )

No wonder that there is life and tensi/on, but also disorien-

tation and crisis, within the christian community. If we take the

largest and most compact group of them, the Roman Catholics, we may

find these traits exacerbated to the point of exa�peration�
&-zm¡� W'''Mt:b#P' �ampPfi:an@� � ::L

�""""'"

It would be irresponsible to attempt now to tackle thts�

formidable problemSin a mere article.

sketchy hints regarding ritual.

I shall limit myself to a few

r
'

Se!AA ... ';) �1-� CII.O

,.1
1.Ritual is not £rimarily)pedagogical

but symbolical

or doctrinal

No discussion of ritual should get stuck in the mire of

intellectual interpretations. Any ritual, as a symbolic act, is

polysemous through and through. Although we �re entitled to dig

out the philosophical assumptions of any given rite, the life of

th�rite and its funètion for the people have only a very loose

connection with its intellectual underpinnings. ��eological
discussions on transubstantiation for instance have little er ne

bearing on the actual cuI tic performance of the Eucharist. This

latter has an existential reality and function which is not totally

de�endent on whatever theolpgical hypothesis attempts t6 make it

..---- intelligible_v Ri tuaIs have a life of their own. -n.e,'1 ¡v.oo4t.-UL khOW lo·Q�,rao.�
�� ,-,.,... 6":''; � .•,¡,,¡f¡ �J!� "i"h._� ;...,t.,_fr' .....'t.

� f'�ret1·)u..t'tï 4 ...:1- �y ') k""""" � �?� l/S

�1 ---� 72. Rituals cannot be creat�Îlanâ if manipulated
I� they degenerate

Every ritual has its own ontonomy, an internal cohesion

and structure that makes it impervious to any heteronomous impositions,



 



My point here
,9.9-1\�iS�imPle to

�íh«)V-�� 19,1:,
���

formulate� difficult

to carry � out. It touches the very E� centrality Ki and

importance of ritual in the

a pluralistic

world, �ritual orthopraxis. Christians - and mutatis

mutandis)f this applies to humanking in general - should

no longer seek ��� ft. meno Lí.jrhâ c docrrinaÎ) èla:ek,
o�� .

��a common opinion arding fundamental things, becaus��

. �L
. .

(ê .¡.,et of symbols as.)central. to their lives� PO?I Wl.-t..:s o) (��and perform the cosmotheanfiric liturgy around the central

(�� )
figure of Christ; act" ...... ÔIltXKD:xtioœx .. the

€X�'$s-Jmystery of �, death' and new life
. ..

, in the Eucharist,
-1 b.(¿�"'f,·Qt'I:::J

- if we do not fall now in doctrinal ., u eÑ_-.."t" ••_ - �
h�

the central act of their E!!d ··,u I. That the Church makes tIE

�harist and the Eucharist the Church is an old traditional
')to.� o¡opft:M� � c.ra-:t"o..Q, i� ct;; c.oWl�1-

formulation of this ��-�he prQ�lGm �lno�in dis-

cussing i:t:s possible interRretations but � carrying xx on
� �lIM\) VJ� c.ocJtt .,pqp.k 1-what � symbo� symbolize•• vthe intersection between the

vertical and the horizontal factors of life, represented in

the Cross.

Certainl� I am assuming th�t the logos is not all that

there is in human life. �, in overcondensed theological
l�o�It4�

jargon, I ...tw suspect that most of th�ast millenium of
ho., ?� "",--1-1)

christian historyfis f¡yl�) o� the cryptoheresy of subordina-

tionisma the Spirit has been subordinated to the Logos, the



/'1

�� k �'6ni Jl,�
, hO\4M'")�� �� �.12.£e.�
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vJ\o.+ �.f/.L, � � """0-1- "7
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transcends the whims of the individual and equally resists the dic

tates of a_foreign God: it has an onto,Q)my of its own. Y�I-\. WI-� no =r
�k � $0 ..... '3- � eA+-n...t_ �ody iC� ÚMi- � t�,.,..,,}-

.')"Q eWv>'� Q�oli")'" �..._ """i-v.-1lI.Q. ���
�f�olJo1:> :!-�t�h ell? i:. C_;èO,.i

3. Rituals emerge � circ9mstances,ap9 faverae�

c:��
. If_ ri t.ua.Ls are the integrative al'!:à �B:r�� ways � which

""�k�50 �'w�_.-)
Man !§i.rls 'hi Mqc:ran�..:.e::.dence...:.. �e emerging of a new ri�in response

to a new call from the beyond -- or so it is felt (we are not spinning

20.

and independent of any autonomous eclosiono E�J<itual has roots

� �Mt'cL
in the archaic Q!J.story of Man; s,J¡.Qr-N- pi,-t\,la! is an expression of some-

thing which belongs to the human race. We may of course give it a

theological or .. mythical or mystical explanation. It comes to the
� j V. \ ¡;;.y

same� Whether anded down by a God or God's envoy, or\/a product of

the deepest archetypes of the unconscious, every authentic ritual

theories) -- is a perfectly natural process. To a new opening from the

Mystery, or toward� the Mystery, new

human situation may emerge as ritual actions. Generally speaking these

rituals emerge as corrections and modifications of old ones.

Thanksgiving, for instance, may be said to be a fundamental

human attitude. Man feels the need to respond with gratitude to thè�

experience of the gratuitously given and discovers that the immediate

given is not the ultimate gift, so that he opens up to the beyond. Now

this thankfulness may take as many forms as we discover means i- expressh,.e¡
..i.t-- and we only genuinel� ex-press ourselves in response to wha�.s

�. �V'. �
im-presseBnus. It all depends4how open and vulnerable we are to such

"";; �I'\R...
impression�, and how free and cp�� we are in our expressions.

�2..012...
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also means of expression.
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4. To reject a ritual because we cannot comprehend its

�aning is as inadequate as to keeE it because wed�
=

comprehend it

: a�-t.0,4 to � ON. 0tq,,,,�o,,,b �
The� ritual � the innocence of the living myth

in which we live. To mistake a ritual for a rational manifestation �
(I,:of the sacred is to belittle the nature of Man and distort the nature

_
_ I) n'01- t>-L 1-"I�/<>..:"·o" 1',..,1-0 ct;.c"_""m opof the sacred. A�gu:t;:atI'" ers fi tua14' s' .

'

.

CI.N\ t",�llo.ç.'/v.aJL e.oj,<)1-...-r. ïh.; ....oi- -f1..e ¡w; h'\.,!\ ¡,o;¡i-o<t..')� j.. TkR.. r- ""�
of Bd';¡ pi 'M!'. To greet a friend by wishing him a good day or many GY0"- '"'h.t.. (,ò:�k

.

happy returns can be. a ri tua L if 'el bu�n dia nos d:" Dios � an act

embodying all my sincere congratulations, which I myself am not able
� �� oA c.o"",,��...SL

to spell out except in the ritual greetrn� neitherr�erB�� nor
B�\ �-¡..y U)MI'\�� �� h�,�
� �Hè9r��� what I am doing. I know that I am greetin�end

..

0"'"' Q..o ,</-.. " .... j..4".Jv.L'1o. -

QM.��..j
/"hP;:S t"'�,.Mf.�

that friendship is unfathomable .� M��,)..
'h' o"",, : \'\fi."'W\ R-�fo-� w� � l'o..:t·,!.. , "Z.',:l

5. To understand a ritual means to

� under its spell(..,,\ I�

We say

o� to accept a ritual. I am advocating neither blind submission
I �l1'\o...� c-----

to tradition nor s\,lpe,rfieia]:- rebellion against i td'D Our relation
Q.

wi th a living ri tbi:edt is something given and freely acee.p ted , but not .

�.lo.�someth ing we can control at will. '�would be the beginning of magic.

Western scientific civilization is not accustomed to dealing with such.

clO-M' ,p,,'e.CI-_"h'ol<o¡
'existentials'. and we often lack not only methods of e*pl�AatieA but

plain it. In such a case I'd In such a

case ritual express something which would

be
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vJlt-
Taccept a ritual not JOust because ·i t �as been handed .Q.Qwn ....

:t-.... .tJ...wL :'Ii. .... - �-
- ---- ---

J:H:"' has always been � s�rather because ir sense
-

its spell. �W4L
share in its dynamism. This obviously cannot be done by just sitting

around and thinking about it, but only by taking part in the dance, in
o o UJ4t oo�the prayer, In the actl0n. � have to see a fl1m lf � want to react

�/t)t'.e.oQ_ w�to it. . epistemology cannot help us understand a rite: �
wet. .

r.-L._�have to experience it. Indeed, y..e"Cl have�reall.Y1 � there\� freely

and totally present. with an open heart and an open mind -- for the
�

ritual to be really thère for � at all.

#

R.

� .,� """O lu,..y.f�,.,....... o
:r:+ �a...u.-, � �t" Q)1 ...¡'h· ¡,�

""'Cl.-i- -n..a.. � -J..Q,1� d- � ""'Q";" ����
/h. e-'}-. �

�) ...,...01-.Q.� � W) p.a-.. ,J:'-';" �+� (." ��;'
� en I,",,"" O\.w� of � WJA.7 �clr;..:"",·1i"\-\

f IJ.<iA ,.;.ÜJ�d/n.._�� ...... :: 1-2.t¡:.«- ..._ � �k. ow.... """'..,

I,,�iew...tw.'j �� � v.-� f(CIo\. �'t.""" W-L "I�<lI.AA.ol. •

se/rp
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I. Tradition means the

�-
»-«: 23

tr A'S'mission
handing down of human

(to chose among the 3) cannot subsist along time and space for ritual
at

____--------------�----------�1�·�s�t=h�e very BXR c_o_r_�_o_,f__:�ition.

and jlime

a people, civilization or KKk religion

6. Without ritual there is no living tradition

What makes a tradition tradition is not the

continuity of ideas, which change,�sometimes substantially,

o
but the ritual transmission from generation to generati0n�

1'itl\.CL ""l
-afi4 from�p�:�e to �.:l)Of the valu�s, treasures,

secrets, myths, mystery , ••• of that particular tradituon.

Tradition is precisely the 'tradere" the handing down of that

which is IIBk bigger than ourselves, that which traascends us

and which we alone cannot manipulate 'or exhaust and thus
I

we pass it on. Without ritual a people, civilization or reli-

gion cannot subsist; it cannot have that continuity which

implies more than either physical contiguity or intellectual

agreement. No momarchy, no republic, no corporation and no

family can continue in space and time withot some act which

�sxkK5 re-enacts the transmission of power, life

or myth. A/� inl�is the apostolic succession in
.�'":::.:.;::.-' something li ke

the christian church. There has to be'lwater, prayer, laying o�

of hands, fire and Holy Spirit in order that the continuity
hry

is established. Either Esau or Jacob beue to receive the
t'S

blessing if Israel � to survive. We may discuss aso:¡T the

essence of iœX the priesthood or the meaning of being a chris

tian, but only by a ritual act can such realities be trans

",-cJ1) 't>My t� O" �\;} ...:�

mitted. Is modern education when it �(to là reall¥ tr&l&f"

� ""'�� c!O':+fh � .,k.-Jh /

�� I

O � n
I

�.

� not a form of ritual? ""'litl""hQ¡w,)"""""'';o,", ...o cM.1}� ""

OI I). ,.QI\'fo'\ �Q.'\ / _ .oL.,,_

•

r

,., vv< l'._3 o-'h.,�/
� �.j."� o.. e1; ....<:::l ••1-"1 ... i. ft/la ,..t.......Q._ U."-'41 � .
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need to

does 24
The necessary sacredness of any ritual XRBBXK not

be at the expease of its secularity

Living rituals have always been down-t�earth
•

and close to human life. Rituals are not merely profane

activities, but they are generally very secular ones as the

celebrations accompanying them still show. Rituals are general-

ly public, festive and integra<t�e�·-=������
o '"

people. Marriage is a feast, burial a banquet. ordination
�

and baptismAPublic celebrations/ The christian liturgy is

properly celebrated within the frame of th�da, as a holy

life of the

day. The proliferation of daily private Masses was an examp�

of d:gearŒ"m a I
..

'2'. -¡,..._ ""'"abd· op k ,eC(A.� � ?oc.AolOS"'co.{ o....ft.,�sf ,ÑO�oJL.

The great challenge todày is to convert the sacred bread

i�eal bread, the liturgical peace i�olitical peace, the

worship of 8BK ka the Creator i�everence for tœCreation,

the christian praying community i�an authentic human fellow-
, ï è:I

h",,1Nl. 1-0

ship. It is risky to celebrate the Eucharist. We mayYíeave
IAM��'��)

it � èefte having gone first to give back to the poor what

v.p
belongs to them, or we may end in the Tawn Hall or in prison

or in the g�tt,o or taking part in the many procesâons in

honor ef some saint called Justice, Peace, Non-discrimination,

Tolerance, Food, SimPlicitY1iiOr Mary.
..., L .. � {,.,1AD4 ,.t.. '::f l'i ...

. �� /"'" J o



and through ritual - and not by his reason or will or body
I.L 1i\,�0\1t

alone - that he reaches the � goal of his existence.

to b�,Y" to be fully Man, �to be so pure that he be ceme s

sheer Nothingness, or simply to. be happy, saved, free, •••

�1(itual is certainly action, praxis, karma, kwxwx
hvn�

.

jmr13i� involvement and commitment, but it is an orthopraxis

i��S-i.,u¡seè by devotion, love, surrender, bhakti, and impregnated

ritualswith knowledge, awareness,

and peripherical cult� are-e����

ideas or romantic ideals Worship in the sense of ado�ation,
l" ú,.t....Jv7i·.A:'A·O .....

latria had this ,.eteniionr only)� in the imaginat;Oft�l .

auogt and � practive of many) its aim has èeseBeE81ied l.MO

e�jQe1i aRè th�s heeeme an id�

The metalatria we are looking for

?�c.h Go ·,,"'oI'),¿.·ot'L4"'� I '

the very search for • e exploration for a ritual for our

. ..-r�
time converts our own search�a ritual time. This may appear

as an intriguing task for secular Man andï(a: challenge for

.}:e ?V� aside

these who. believe that it i$ time itself - the temporal,

i.e. secular reality - that has to be redeemed. E¿fI(aOfoJ..;:;EJ)Oi..
X' z"

TOJ)


