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Man as a Ritual Being

R .Pani kkar

I- The Starting Bint: A Pastoral Concern

The churches as places of christian titwml
are not precisely flourishing; the desorientation An matters
of Liturgy after Vatican 1I is patent almost eyerywhere,
splendid exceptions notwithstanding. New ri¥es are not so
easy to create, The new religions emergipdg akxm everywhere
f&ﬂnd also difficult to give cultic expression to their beliefs
and for th$$ very reason many of th€m have a rather ephemeral
life, Sociologisty will teach us 1 the details of the
crisis Of riituals and ultimateld of symbols of contemporary

rlan (N

\xThe pastoral concern /for those who care about the

christian tradition is upderstandable,

About the diagnogtic there is not much diversity of
opinions. Some may fihd a fresh air of liberation in getting
rid of a ritualistift-ridden mentality, others may feel the
loss of the old /profound liturgies, but moét ofhthe experts
in the field wi)l agree that our present age is going through
a deep symbolifal and ritual crisis - for good or for ill (bal).

The prgblem starts with the next stp whether we call it
therapy or i y

For feasons eaaily detectable (immediacy of the prohlem,

preparation on more fundamental issues, or time or

interest) the proposals within the
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: REE G X S s F
The&s is a point in which the most different )

; R
specialists seem to convergeoip!gzgn:_dey western contemporary

S

Man)suwffers a crisis of rituals and ultimately of syﬁbbls;W

There is haddly ahv symbol with universal meaning for western

Man today.‘God'has become partisan.‘Nation’debatable,‘Democra-
) d& vadmon,' M‘Q.m'*'\‘w_:wj’ aubye s, At w!.ﬂkckﬂ.ﬂtﬂﬂl_,

cy suspicious, ‘Power' ambivalent, ‘Progress' suspeégnand the )

like. No wonder that the rituals by which such symbols are
I e

lived and reenected are also on the drift and less wonder

dso that within the main stream of the christian churches
hos a couss
the crisis of the liturgical celebration is deeper Yfhan &=

Vﬁere desorientation because xhkm the official prayerbooks
mulHaeanla,
are being reformed or Vatican II has let tbefﬁalls of

no-galle
contention fall apart. Also theVnew religioqs/ﬁeems — ﬁicﬁ

o
[
christian or non-christian origig find extremely difficult

to give cultic expressions to their heliefs and this seems

to be a reason for the ephemeral life-span of many of such
Dwne cammgh Tue out of a makd- wlua Keon i !MS TPt
movements. , o - 7, M‘Rﬂmg..., K W aheg o PN i, oe Thesa,

4 Comg
%nw&.hmfﬂgk-rhmﬁ' The interpretation of this fact may certaialy vary,
e wi Thonk it which helps us to
commotr [rune o

5 Some may find a liberation kg getgkmg rid of a ritualistic
A Tfa |

mentality. Others may fear that the baby is thrown away with
the bathwater, some may advocate a going back to the roots of
tradition and others going ahead unhampeeed by the weight of

the past.

valigouw,
9 T

For those with immediate confact with theVlife of the
people the problem becomes a serious pastoral concern. Now,

precisely because of this immediacy the directions generally
be Yo

taken, these—toward-xx the left as-wellF-as—thoseleaning

or to \Spsitive or negative
teward the right, tend to be mereNreactions regarding a

rather superficial stgtus quo. And so we have a series of
well-intentioned reform¢s, changes, improvements and the like

hot
but generally speaking within g uéﬁufficiently wide and deep

( frmae wgfiéﬁThe ppegi:? is not one of letting things work beftan
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or try harder so thélthey may wesiebesses, but(?fjgubjecting
reflection

the entire problem to a fundamental re=xsaxzhk, or in plain

E F'? o\lmd.
christian terms, the issue is one of a s-iw.ea:e metanoia a.
radical /
exr conversion from ENRXNXXXXFEXEKERXHKKNXXEEXERIEXGERERXNOR®E
\

our Man-made and hbstory-ladden routines to a new beginning,
fb&f-t.m_‘j/ iee.batng 0badialt o constantly
on——ehe—weke—;}(fﬁ’s—pﬂ'{t who makemall things iniv

The old scholastics liked to mepest that old saying of

Gpna

the Proverbs that the Lord does everything for his own sake)
indian
amgxgh® like the traditional masters mg Xagx likeg-to emphasiz e

that Yoga is not for the sake of Man, but vice-versa, f%nhwh
o Mirmowsimuy bages 7o hawe trhasafed= Poss hoewbagitas, Ay §
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Once upbn a time there was a Man. Unlike 'primitive!
Man he had lived for millennia and could not look towards

the future any longer. He still remembered the fiaskos of

alhf‘kinds of ideas of progress and humanisms of all sorts,

Several world wars had upset him, all the gadgets of the humen
And all the achieveents

skill begun to be boring and repetitious. The past was also
of the human spirit had not solved the most elementary human
irretrivably lost., Mot only he was too cosncious that it
could not come back. It was also that if it could come henzggs.
not want it to come. He eet his mind at work and begun to
think:

He begun to think everything including all thinkable
things. He could demmxmxaxx® demonstrate the existence of
God and could equally invalidate all proofs; he could
think life as meaningfull but could equally find arguments
in favor of its meaninglessness, He could imagine that tech-
nology could solve all the problems and could by thesame
token show that technology is the greatest curse of Man's
existence, He begun to surmise that what is called freedom ahd
demo¥cracy are nothing but expressions of the human impotence

6f finding truth so that anything will do provided we do not

push to the extreme consequences,
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(from 3) 5

We may suspect that the cause of this state of affairs
is due to the impoverishment of life due to the high price
ﬁéﬁp western civilization has had to pay for the stupendeous
achievements of gil reasoning reason, Man has becomeeggﬁson

aa bl tome mara, ow, an [an
and reasoﬂfiationality, Ba+ more than neé@#e th¥se heavy
fstatemenq§sﬂd continuzsan the critique of modernit% we may
;try another direction which taking into account criticisms
‘R“ﬂgxi?d constructive essays?ﬁguld like to integrate jthe different

e et el v it 2 B8
fields of the western disciplines and the variegated spheres

of the other world civilizations, without ignoring those of

the primordial religions xaxmfxeanxmikxumdaxxxoms, L ~n07 hauwa
PMMM
n-}\ l"“(\zgt._ B’N T oldn Eyam ALY hhg,.\}o\\h"ov\ Mg %
_"1&0-* h‘t_—% -‘-w‘!’" x v F.i'\ P D'ni?_!i_l_
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II- The Central Point: A eantropological Boblen

I order to introduce our central subject

6 8 can’ * Nen Jwel™
we shall try to begin with a é:ili—pheaameantngy of whaxxritual

P hale s,op\-.-: ol
RQesk, 2@, continue with am antbrepelegieel reflectio??and end with a

ideration e el 4” :
theocdkepical consi et 2 ‘
[ radat o% Tha, "-"-94‘3'\"’“'\ bt #0‘? Mm}ohm . : & ‘l"‘"""‘q‘"‘”"‘
1. Phenomenology of Ritual 3 °'F T ’!')LU-AS—)‘CU%
5

. . : I } e —— 6{ 4' ’éi’ o {
/ ekb}‘Q¢$ﬁl_ ; Any ritual is\an act or evengtj%jii________gﬂgajThe human being
\ /

\ is seen to perform a series of acts., Thaxxkmxxm There is a
5 coninuad W ah oy
certain h-nnna¥ beteen the subjective aim of thq ect and the

p __,.--"

e

objective goal, Man wants food and there he goes cooking,
Bk oo
or hunting or cultivating the earth.(gﬁgie are(gg;g acts in

\%L G-;hﬂ-&
which theVobserver does not see such congruity between the

Y
act and the aim, a gap which #94:hese—for

Ihmqmw‘ = jj
he observer | but—whieh-doeg not seeh co—be_shogz—ées the

performer of the ritual. The observer sees xhakxxh® people
eating a meal not just because thqg’ are hungry or want xk
to enjoy the good food, but because they want to get the

energy of the God or to destroy the evil force o? the foe,

or to express a communality which is only detectable because
Twe obraiua, 4

any stranger will not be admited to such a mealQV?Eople

n
dancdsnot just because thhre is music and desire to let the

body become also music,? pyt detects a superior pattern to
"W\W‘u.

the music or the dance itself, diseewe¥s as it were a certain

udasbobt

transcendent aim not imediatelytg?:mn if one is not within
- n

the particular context in which that act is done. The insider
Qs umid, o Ao ey 6#.1&.%
Sekea—ées—gﬁeneeﬁ}i way that the observer does nog/that

the prayer will bring rain, the song will appease the divinity,

the blessing will forgive sins, the sacred meal will confer

grace and so on. The be/\ue, ?..E.Q awarl. Mot Aenr u o
Luﬂah;L]
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The ritual does not belong to the realm of mere
thought, it is not a doctrine or an ideal entity,
it does not appertain to the domain of the logos.
It belongs rather to the mxkhkxxx x realm of the ¥
gesture, of the external and mhxxkzxk corporeal
manifestation., A good intention or a beautiful
thought are not rituals. The ritual belongs to

the domain of the incarnation, of the wvisible,

temporal and spatial., A BQO"}-‘U.QQ gomnt CASNCN
BM-QQ-B‘.Y[,.JK can b2 a MM(—GO—&)- Qo wanfg n
' B n{&@-a book cam Jw&9[7 h on

— 6
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Phenomenology can certainly go into the details of the
different rites and complete§ the picture just given, but it
cannot say much more nor can it venture any philosophical

interpretation, This we may try it now.

Philosophy
2. Anthropolegy of the Ritual Symbol

Redans = The great

mn
enemy of ritual ie—ritualism, understanding by the E:iser the
'H‘Q'\— AR,
degenfiration of the ggemes. Rithalism is the continuation
of the externals of the rite without the internal faith, the
inertia of the rubrics without the enlivening power of the
Uelot o determined
nigrics, the empty shell, the{ sticking to a xxmhakkm action
once it has lost its symbolic power., In other terms xk& ritus
otnl
lism enters once we persistg inVa certain rite in spite of

the fact that meanwhile we may have found another more direct

= T
way of expressing what ungil tel could only find itsYexpression
in FAMLATN O
in the adeguate rituaHS_K_FfEﬁal candle to Santa Barbara,

legitimate as it still may be from other view-points, can no

longer replace the protecting eféect of a lightning-rod,

We have spoken of a ritual as a symbolic act, i.e., se

= gan act whilich has a special(symbolic power by which it symbo-

-_— A LDWE

lizes 'that! which otherwise whbuld not’be symbolized., Now, a
symbol, in difference with a sign, is not an epistemic

signal, a guid pro qguo, according to acknJE;dgeiconvention.

Al ot on
A symbol is the vesy—symbed of that teseif which hnly in the

symbol is discleosed. The symbol is always the symbol of the
”I‘\* WG =i § —

aymbolized which only in the symbol - qua symbol - appears.,
Our body"isf not our (whole) beigEJand yet it is the symbol

‘//of what we are, so that outside the body we cannot speak of

ourselves as we are, It is in and through the symbol that

encounter the symbolized, (—pre-e!_-se-l-y-in—the—symbo-l-)-,__)
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Fﬁ.ﬂuéuw7 Agctagh
Fuﬁihﬂ:{’igg—;;;bol resides neither in the

object alone (over there) nor in the subject alone
(over here), it is neither merely ebjective nor purely

subjective., The symbol is constitutively a relation
M_Q.cd-%

and it is symbol only for those for which it e -
i on rw'\\-kl‘-t\a’) +‘

s;nhai This is why a symbolVbhﬁeh needs to be

interpreted is no longer symbol. Symbol would be

that by means of which we interpret the former

ESy this very fact already obsolete) symbol. Once

the different symbolic acts of the Mass, for instance,
no longer reveal to the people what they intend to
disclose, they have teased to be living symbols,

This should not| be interpreted however in an indivie-
dualistic way. The symbols have a pawer Exxxhemxakw
which by far tramascends the understanding and accep-
tance of the individual., It may wery well be that

the individual is carried away by the very 'spell!

of the ritual which he does not fully ;iﬁ:222§;d. but

which still is alive in the environment where he lives,

ane does not m«nd

symbols; one is open to them, one finds them meaning-
full or conducive xha to what they are symbolizing,
Ultimately one believes in symbols.

For this reason also any authentic ritual in

1oke i N
spite of the fact that it may simply stris®e a very

oty eulon
I;nﬂnete aspect of human life and be limited in scope

and form: ultimately touches the?%%}e of Man's being,
A ritual against fear, a ritual to win faveors from o
the the saint, a ritual of purification mf€ from some
sin or impurity, may all be very ﬂimited in the

/
f

e . C=
way of expressing its scope, but in the las analysis
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they all refef,xm through one particular aspect of
human life, to théaﬁ;stery of the real which crans-
cends us and about which we cannot have any control.
No a;ount of rationalization can help me to get rid
of my fear bnce this has penetrated into my skin;

the favor I am asking from a saint is not so much

triggered by my desire 6f the particula’favor as by

the urge éf completéng my being; the sin I want to
get rid of tends to my own total and final purifica-
tion, ete. In other words, any authentic ritual
always Jz;;iike&y expresses the ultimate urge of
Man's total being. Or, in the words of a famous
Upanishad: iy is not for the sake of the husband

P role of-
or the wife or sons or wealth or evenVthe world ead
the Gods that all these things are dear, but for
the sake of the itman. Authentic riunal is always
adhyatmic, it refers to the ultimate mystery of

existence.

We have been
saying that in and through ritual Man steps toward

transcendence, in what ever sense we may intellectud-
o o
t

ly interpret tramseemdesee, This seems to be an

\l ,\Li-'

important and[for our tlmes relevant/question.)

(izice many centuries]In the WEStL and pq:haps

kK could E® consider the epoch of the prc& for the
existence of God xknxnxihunxx around the XIII centuy

as a significant date for thE‘beglnning of the

change between the symbolic power of the action e

the jnage to the intellectual power of reason and
of the idea. In order to reach the transcendent
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Man cannot live without a respite towards

sométhing which he is not yet, he cannot support
the pondus vitae without an €lan which brings him
to oviercome the burden of a mere temporal existence
g;ﬁthe hope of reaching}in one way or anotheQ,the
transtemporal, be it postpoped in a future, hidden
in an enlightment or hoppédhin a heaven, Man is
an animal which strives for an always ever more, be
it in the vertical or horizontal direction, in time,
space or beyons\their féaﬁéﬁérk, by means of
spiritual disciplines, art, politiecs, science or
whatever, Nawx A more traditional way of putcing.it
is to speak of the desire for God, or the urge xx for
happiness, or the striving for salvation, liberation
or ghexkikke wholeness, ‘nbwilt wi P By Ao ot o-f’ Man |
Now, the first period of most civilizations
seem?to have linked this thirst for transcendere, as
we may well word it, with an action, with a holy
action, perhaps with the sacrifice, and in any case
with Eﬂe set of rituals by which the human being
fulfils the sense of his life and reaches the
'salvation' he is desir&hg. It is the karmakhanda
of the vedic religion, the sacrificaal cults of
#wqd»ﬁw:ﬁ
most xeligiens, the liturgy as understood in the

first centuries of christian history and as still

defined by the first of the constitutions of Vatican
it r

L SR

1I; the Church is for the sake of the Liturgy there

and the liturgy is what brings about the salvation

of Man and of the entire universe.
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Yet, there seems to be a second maxkm rather
kairological than chronological period/in most of
the human traditions in which the sacred actions
e dacin vl
are iknmxaxikxkxk interiorized and the impemtent act

becomes the acto df the spirit, the intention, etc.

Xk There is a famous passage in the Vedas in which

Yajfiavalkya is asked with wgat would he perform the

life-giving sacrifice if the prescribed matter were
not available, with milk, he answere,O:ith grass,
water, etc., if what he proposes as a substitute
were also impossible to oétain. If there were
nothing at all he finally answers, I would still be
able to perform the sacrifice without anything in
pure faith, Neither Jerusalem nor Garizim,...

The process is very complex and we cannot
even attempt to summarize it. We may point, however,
to a single example in the evaélution of the western
world. We could date it around the XIII century
when the proofs for the existence of God were
beginning to be considered 'proofs' instead of
mere efforts at intelligibility.)We refer to the
change that took place in the middle of the scholas-
tic period between the symbolic power of the action
and the image!and the intellectual power of reason
and of the idea, Until the change to 'literacy'

what brings salvation and happiness is the active

participation in the symbolic and liturgical power
of the ritual, embodied in -active participation
and in the power of the images. Afterwards what
really puts iis in contact with the transcendent

the power of the mind, the light of reason, the
which can soar until the heights of the divine,
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E@’l‘ God's existence can be proved, Fact which

implies that the basis of the intellectual proof,
ultimately our intellect,is not only capable of
reaching the traWNscendent, bui_:ni’n a way,é more power-
ful that the transcedent itself for it becomes the
basis of kxx the proof, ef+ts—owm—existenee, Certain-
ly the scholastics knew well the distinction guoad
se and guoad nos, but!mevertheless.the fact remains
that the organ for -the transcenegdence is the intels
lect and not the praxis, thé action, the ritual.
No wonder that pandiss, iptellectuals and 'enligh-
tened!' souli would soo;x ;-i:oélsider repigﬂ‘oﬁsﬁ praxis
tmatter for the uneducated masses, whereas those who

know do not need to perform the sacrifice, to go

to Mass, ‘U belong to any institutionalized relgion,

i T
N
LY af S

At: I:.ts bést: the religious practices are,/ substitutes
for the real knowledge, I repeat, be it calk d
sacred gnosis or secular science, Here begins the
crisis of the ritual. It ];;éases to a second order

of importance. Waslﬂnot even written in John, that
eternal life is to know Him? Was net the christian
revolution _-g reaction against the 'elements of

thid WE1d4' 1 Was met e protestant Sefern /a FoRtetul
reminder that 'sola fide' are we saved? Has not

: Eha
been ser¢us talk in mMx contemporary western

Ekxkxxkaxnkgyx theological milieux about 'religionless

christianity'? Shoul® we now g0 back to prmiting *d?T\ow,_

naas A
It is at this level that we should insert some

pertinent reflections about the nature and the
function of the ritual. We may begin with a negative

critiique of modern intellectualism and proceed with
a more positive defense of the place of ritual.
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After the collapse of -the so-called german
idealism and the shatteriﬁg experiences of western

rld and—ether
mankind with the lasﬂ?gars in spite of the highest

/

rang given to rationality, it is not too difficult
to voice the philosophical statement that the very
concept or idea of transcendence is a contradiction
in terms: it denies what it affirms, If transcendence
is a concept, at least in as much as I conceived it,
it is not beyond my power of conception, i.e, it ®s
not transcendent. The realm of the trancendent may
be beyond the reach of my :;23 or my body or per-
haps my will, but certainly not beyond the power of
my mind which speaks of it and claims it has a con-
cept, an ideax of it, We may make all the fine dis-
tinctions we like between essence and existence and
the like, but the fact rem@@hs that as long as we
claim to have an idea of transcendence this very
idea destroys the transcendence, at least on the
noetic plane.

And thus we have prepared our ground for the
defenee of ritual., I should not be misunderstood.,
I am not advocating a return to an irretrievably lost
innocence and saying that we have again to dance/ up
to sing in sanskrit or latin or to go back to what
for us;could not but appear as supmstitions., I
spoke at the beginning of a new innocenceﬁéﬁd not of
an artificial effort at é:i:ﬁ:;gaép the first one,

The tree of the science of good and evil has set

its rods ubiquously in the human soil and cannot

be eradicated without destroyingdéurselves. Even

Eore! as EheIKathopanishad will say: that tree has
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its roots in heaven and yields its fruits on earth,
T+ uub«rde. dlown,

This is not only our human condition but the very
structure of the entire reality. The felix culpa

of the Easter-morning liturgy is more than a mere
wishful thinking post factum, it is the declaration
that what went on in Golgotha and goes on in us is
more than a mere accident of reality, but an adven-

ture in which/'the three worlds are involved.

What Iram suggesting is the new discovery of
the central place and function of the ritual ax as
the total human activity by means of which Man may
reach the transcendent,d;;;w;eaning of life and
collaborate t6 the construction, reconstruction,
redemption or new«creation of the world. Ritual is
not am escapism Efxamxkhk® in the form of celebration

from the otherwise more painful but exceedingly more

seréous hu?g affiars of work/ or whatever. True

liturgy® is not a balm or medicine for Man's ailments
or a beautiful psychological deviece for-letting an
outlet drain all our violence;h.frustrations and
unfulfilled desires., It may very well be that rituals
perform this function and that without the re- insta-
ting of the traditlonal sacrifice, humankind may go
mad and kill each other for the lack of a ritual
institutionalizing creativity, violence and the

need of self-affirmation. and sense of uniqueness,'

All this may very well be true and in fact, modern
Man begins to discover that the sc—celied primordial

religions were not so_primitive with;their rituals
and celebrations., But, I repeat, all this is only

secondary in the sense that it is the result of the
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very Wature and function of &ke ritual. A manipulated
ritual, performed because of its good sociological
or psychological effects would become both inauthen-
tic and ineffective.,

The function of the ritual is not to keep Man
busy doing something harmless or even useful, when
x¥axxx there is nothing better to do. It is not some-
thing accidental inwﬁahfs life. No restoration of
ritual can be achieved if we kmm lose sight of the
central claim of ritual in shaping Man's life and ==

Tre Lahny
even(éée dlrecti;; of the entire cosmos. Lokasam-
graha, the maintenance of the world,is a classical
expression of indmyg spirituality since the & Gfta,
Ritihal is neither rubrics, i.e. ceremonials, nor
nigrics, i.e. ideas, important as these two consti-
tuents are, but anthropogenesis, or rather cosmo-
\uiﬂ«ﬂﬂAnmég
theandrogenesis, the collaboration of Man in—eur
aasergkﬁthe sustenance/ of the entire reality., Man
has té reshape himselfﬁandjinf:/wayxthe entire reali=-
ty by that integral action in which all his potencies
are engaged. Ritual is the orthopraxis by means of
which Man collaborates o the continuation of the
whole of reality., Anything short of this not only
minimizes ritual but puts it already 65 the wrong
place and distorts its real meaning,'Cosmic Liturgy!
phrase
is not a modern original expreaxxkex but an old and
traditional expression of the Fathers of the Church,
or a temple
You do not build a cathedral for fmprihate and second-

ary spiritual amusement of a selcted few, you do it

because each holy shrine is the entire universe and

the action performed theq{n has to do with the running
of the whole cosmos: it is the place where the Gods,
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Men and the rest of the world_meetvin order xm dm
that each may do what'is sﬁﬁpdsed to perform. so that
reality does not sink into chaos and nothingness,
Each temple is the constituent parliament of the
entire reality for discussing and passing the laws
that will govern the real, Perhaps the sgtaere of
affairs of the world loomé_darﬁ because of the absen-
teism of so many. And here the Gods alone are as
powerless as Menvwit;:t; the collaboration of the
divine and the participation of Matter., The recons-
truction of the body of the divine is a commoneplace

in indian spiritwmality,as much as the edification

of the Body of Christ in scriptural christianity/

- until God be all in all, The Sacufrw Maw '
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5. To_understand a ritual means to consciously

stand under its spell

We say consciously which implies

freely, but we do not say willingly in the sense of
forcing ourselves to accept a ritual. I am not ad-
vocating for 8lind submission to tradition, nor
for shperficial rebellion agaims'it either., Our rela -
tion with a living ritual is something given and
freely accepted, but not something which we can
control at will. This would begin the beginning
of magic, Western sceintific civilization is not
accostumed to treat such existentials and often we
Z explanation
lack not only method of nx;nxkaxknx but also means
of expression . I accept a ritual not because I can
explain it, In this case I'd better keep to the
dostrine, In thsi case ritual would be an imperfect
form of expressing something which with concepts
would then be'géffée'expressed. We have already

inisted that ritual is not an ersatz for concepts,

=
Bat(} accept a ritual not just because it has been
-

handed down or always been doene so, but because

I sense its spell, I share in its dynamism, and this
obviously can be done not just 'siting and thinking a

about it but taking part in the dance, in the prayer,
in the action. You have to see the film if you

T
want to react to it, Current epistemology does not

help for the understanding a a rite: one has tgn
el qu!‘k“' - + 1' —r ‘/

experience it, (4w |Lee Yo e 19 y ol
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MAN AS A RITUAL BEING

R. Panikkar

Prologue:

A Fable Wsbhaasterional

Once upon a time there'was’'a Man., Unlike "primitive" Man,
conatd punlt _owtirwe? W_
this Man had livedVfor millenia, He had”ﬂis history, andvall the data
o h '0,!'?&
N A“4Q3%£ the world at his disposal, but he seemed to have no fwbuwme, He

could not bear to look toward the future any longer. He remembered
too well, He remembered the fiasco of all kinds of "progress", and

the failure of every sort of "hymanism" to free Wen from their own

/' Wary reoln g 0D uso Buaen. —)

inhumanity. /Sewe Fd—were-(had upset him, but resolved nothing.
All the sophisticated gadgets of human ingenuity had long since become

bori’ing and repetitious. And all the exalted achievements of the human
i chima .}_»_f ?

spirit had not managed to fulfi}l even the most feleméentary/human needs.
\‘,\m BB~ .g A wan 'eduea 20 ) aad walf- r.noﬁ,, v g wu&.v«%@%hm FAN o‘fam,unj
The Man felt troubled, uncertain == a future for him seemed unlikely ;
6emmbb7 his present he found quite uninhabitable, and his past he knew to be
lost to him, irretrievably. He was only too conscious that he could
not bring back the past, but he also knew that if he could bring it
He hadl

all back he would not want to live there either. Se—the—fian— i
comtaunclyan etiag wu/\fg'-u.wtﬁ,?) wWhach asoma woul® a0 2 .‘d,po'aa; :

ming 1o wemek, e\begaa~$e»%héakjﬁbout everything; he thought all
—had Th au%i"#.
thinkatbtle thi;;gl He could demonstrate the existence of God and could

equally invalidate every proof; he could think of life as meaningfu%

but he could equally find arguments in favor of its meaninglessness.

He could imagine technology solving all his problems, and he could

by the same token show technology to be the greatest blight ever to
ane/

afflict human existence. He began to surmise that what 3 called

-~




2.

dan paan.
freedom and democracy are nothing btut expressions of the human s

pasemee to find truth., His head grew tired, and his thinking aimless,

bogun (9 A 5 :
He sﬁéﬁﬁeaﬁpthat one thing might do as well as another, provided ge
—-1'1«4\ axhaante
never examlne the extreme consequences of anything. ueen—eﬁeagh Fe
%o datees ® \}u %_j,;‘ﬁcuﬂ.aﬂ n.-Sé— M qMMj fllQ & mm@«wﬂhﬂ /‘1“1741
{é']"l Aﬂ1 n.»-\v-\‘ or .»-]1:\,0 SR - '\
TL.J. ».J ¥ Wt (.Jxllarf"_' J_d D':fU. L‘.y lUI. l..-'db Ct’\. U‘I_lu IIJ."‘_LUjJ. Lr.LU"l..
Pa&%‘ ﬂm oo ¢uvu-yt\i¢_) TRRC S T T T

hobodv remarked his passing., I-was-as-if-wedthine had happened,

B8 a_p_y. omﬁwd

I..The Starting Point:
A | Runal. lwpasse ) : - \ N

The more contemporary western Man thinks about his own
situationy the more he seems disoriented as to the meaning of his
life and his civilization., At the end of this process there is an
acute crisis of rituals, which is ultimately a crisis of symbols.,
This is a point about which even the most divergent specialists seem
to converge,

Are there today 20y symbols which remain intact for western
Man? Where does one turn for universal 505_ nowadays? 'God' has
become partisan, 'Nation' debatable, 'Democracy’ suspicious, 'Power'
ambi&gzggx, 'Progress' suspect, 'Goodness' relative, 'Beauty' subjec-
tive and ‘'Truth’ unattai%ble; 'Capitalism' is a bad word, and 'Social-
ismi/not a better word, and so forth and so on. No wonder that the
rituals by which such symbols are lived and re-enacted are also adrift,
and equally little wonder that within the mainstream of christian
churches the crisis of liturgieal celebration hints at a much deeper
cause than mere confusion following on the reform of some official
prayerbooks, or the decision of Vatican II to let the multisecular

walls of contention fall away., And the so-called new religions as

well, whether of christian or non-christian origin, find it extremely




difficult to give cultic expression to their beliefs, which may in
fact be one reason for the ephemeral life-span of many such movements.

usg | |V\‘;9 (] W
One cannc* live out of E:aéie& intuitiong for very long. Man needs
-E‘-V\ UJ_'CM_ 1 Cealn a«l\nh%
Pebe.. pe—erraetment in space and +1m9 of hl% tempiternal insights,

[ S S N R re—D dilg o e LA
v o e

Man,cannot live without rites.

-l ..'\\
Interpretations of this fact may certainly vary. Some may
R

) 5
ouk “with the bathwater. Some may advocate a return to the roots of

alistic mentality, yet others may fear that the baby is being thrown

tradition, while still others would rush forward unhampered by the

burden of the past.

For those in immediate contact with the religious life of

the people, the problem becomes a serious pastoral concern., But
u¢q%~
precisely because of tbld rmmsﬁzagy the directions generally taken,

be they to the left or to the right, tend merely to be positive or
negative reactions to a rather superficially assessed status quo.

And so we get a series of well-intentioned reforms, changes, improve-
ments and the like, but generally speaking not'within a framework wide

enough, or deep enough, to allow for an awareness of the central pro-
tdand

blem. @&15(I§”;5t simply a matter of making things work better, or of
trying harder so that we might get the "expected" results, Rather, the

entire protlem must be subjected to a more fundamental reflection_Or,

in plain christian terms,(a more profound metanoia, a radical conWer-

" sion from our man-made and history-laden routines to a new beginning,
it = e s
The| = character of such an attempt is patent;

dove. o _ 31
MW*L it involves listening -- i.,e. being obedient -- to “the Spirit, who !
e + e 3,7
I
o

“ VF constantly makes new all things., In other words, the solution does

i

W
:ﬁ%ﬁbﬁr - ng}_lle in flndlng new techniques,
b\w‘f"'

or in being "creative" according

"\'-k

“{ln""‘w
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giﬁh..j J‘J-O.af.;ff_zl;’:)

to our own models of creativity, but ef ﬁbeﬁnquefiﬁgia new innoeence

~3 .~}
which may seadin %%fmit us to celebrate life - which is é;;;;%?; new
ra Thov" Qs : ; 3 .
life — and—nmed just eentinwe-dragging out our ex1stencegg learning,
-) gy~

working, resting, struggling a little, enjoying a little, and feeling

bound to repeat ourselves again and again with decreasing enthusiasm.

The scholastics used to like to quote tﬁat 0ld saying from
the Proverbs that the Lord does everything for his own sake, much as
traditional indian masters liked to emphasize that Yoga is not for the
sake of Man, but vice-versa, Perhaps all she humanisms have begun to

exhaust their potentialities. We may suspect that +he—cause—of this

is H—pageing /
state of affairs lies—3in the high price western civilization has-had

te—pay for the stupendous achievements of itsﬁiggiﬁﬁiijgggggh. We

"ol eted
have &%Lﬁdeﬂed our human roots and our lives are the poorer for it.

e :"]‘orm'&& At bb\'n WP "_t"—) ',
nufbhtnbhdman has Ceeeme(mere reason, and reason(mere rationality. It could

perhaps be said that orthodoxies of all kinds have replaced the more

L

ot ll,
encompassing orthopraxis, or;pere poiesgé and activisms of one~ sortso#”

enother have thrown the delicate balance between action and contem~

plation, the material and the spiritual, the human and the divinsljﬁaw,
rather than qualifying and explaining these heavy pronouncements by con-
tinuing the critique of modernity, we may be permitted to try another
tack. TaTing into account all the criticisms and constructive essays,
é%rzléiE;eLauxfattempt here to integrate and harmonize the different
fields represented by the western disciplines, as well as the variegated
spheres of the other worTd civilizations, without ignoring the contri-
tutions of the primordial religions. I should perhaps apologize for

etk
the over-condensed presentation, anéfhresumé?that the other articles of
—-'—“’A_' f

this issue will spell out what here/remains in statu nascendi.

AN : 1
woulv [k Yo
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II.(THe/Central Point:

-

A Theanth?bgglogical Protlem

In order to introduce our central subject we shall begin
with a beief description of what ritual looks like, continue with
a ph-losepirteal reflection on the power of ritual symbokism, and

o

end with a consideration (of the meaning of liturgical action in the

light of the religious experience of Man,

1, Phenomenology of Ritual

Any ritual is first of all an act or event. The ritual
does not belong to the realm of mere thought, it is not a doctrine
o lnsively _gectwsiva
or an ideal entity, it does not appertain,to theéVdomain of the logos.
It belongs rather to the realm of <#he- gesture, of the external and
corporeal manifestation. A good intention or a beautiful thought
aré not ritualg. The ritual belongs to the domain of th@ incarnation,

of the visible, temporal and spatial. A football game or a bullfight

can be a ritual, but to write or to read a book can hardly be one(%wﬁ?“,

TS "(‘ 5
The human being is seen to perform many sorts of acts. There

is usually a certain continuity between the sufjective aim of an act
and its objective goal. Man wants food and so off he gees cooking,
or hunting, or cultivating the earth., But there are also some acts

in which an external observer can discern no such congruity between
sy

tﬁ;\act and the'aim, The observer eﬁagfveﬁ a gap, a hiatus, which

Y —

is not seen in the same way by those performing the ritual. The ob-
server sees people eating a meal not just because they are hungry or
want to enjoy the good food, but btecause they wish to obtain the energy

of the God, or to destroy the evil force of a foe, or to express a




communality which is only detectabtle because no stranger will be

3 eovaid
admitted to such a meal, The observer;:ééé-beople dancing not just
because there is music and a desire to let the tody also become musicg
he detects a superior pattern to the music or the dance itself, and
surmises, as it were, a certain transcendent aim not immediately ap-
parent if one does not stand within the particular context in which
that act is performed. The insider assumes or rather believes, in
a way tbfﬁqfhe observer does not, that the prayer will b;ing rain,
the gongfg;g;ase the divinity, the blessing(forgive sins, the sacred
meal confer grace, and so on., The believer is certainly aware that
there is a rupture of planes between the empirical act and its in-
visible or transcendent target, but he is also con¥inced that there

is no other way for him, in that particular context, to reach that

goal than through the act he is performing.

I 5
Fhis first, phenomenotogieal, approach we are—tekins—weguires
usiﬂq the words (subjective) aim and (objective) goal, but we should
add immediately that the ritual has a very peculiar goal-orientation,
It is not a causal aim, as in most of the other acts we perform. If
I want an apple I go to the tree, the neighbor or the market. If I
want a son I shall_ﬁggrw1th 2 woman, but if I ,perform the advamedha
S%iiiﬁifiLiaF obtaining a son it is not to substitute this rite for
Tgfologlcal causality. To convert the special goal-orientation of the
ritual into a causal one is what constitutes the essence of magic., The
magical act does not fail if well performed; if I stick the pin properly
1nt? th pg%éey/ in the right place and the right manner, the Wankghom

\o, Jire
*?%f_ 3 Y, will automatically be struck by the corresponding ailments,

P & mE%j Maé;g)workﬁ causally outside the physical or merely psychical realm,
W {

Ritual does not., The fact that there is a rupture of planes, that




the food is supposed to give me spiritual strength, or the prayer to

spectrum
be vouchsafed, presents a constitutive ambiguity and a nlngx/gf pos-

sibilities which belong to the very nature of ritual. The ritual in-

tends the transcendent in a transcendental wa}'jL+ inTends ibﬁkﬂﬁf EEEL&
e %‘+ at the hoh- mindone as Sc):?sxl:m.. 204 WA hes closg leal c.ommw‘i-m\i oh%da’.

k Joina
In sum, ritual appears to be an act by which Man expresses,

J

reaches, conveys, intends, effects something which otherwise would
remain void. And yet neither does the ritual act ever completely
succeed in reaching the goal: it points out, it suggests, hints,
foreshadows.,.. it discovers by covering again, In so many words,

the target always remains transcendent. The ritual act sets out to
climb the mountain whose peaks have already Become visible, but it never
sets foot on the summit; like Moses it leads the people to the Promised

ILand, but does not enter, - ————> %51

»

Foi th;s reason repetition is a characteristic of ritual.
Not so much béz;use it re-enacts a primordial act which happened
'in illo tempore', but mainly because no single act can fully reach
the transcendent: you pray again, you renew your vows, you worship
for a second time, you eat, dance, sing and meditate again and again

following a more or less flexible pattern which seems to be conditioned

by the very goal of the act and not by your own aims.,

The ‘'once and for all' of some special rituals =~ those of
initiation, marriage and burial for example =— is not a denial of what
we are saying. First of all these acts are supposed to transcend time,

and thus to lead us to that other shore from which there is no return.
But Du shoa & ot ot D hstba,lanol,

Initiation breaks something which cannot be put together again; in-
- : 7 )V\Q\)Mb
nocence 1s lost., Marriages are made in heaven, says a hindu szying,

o/
but celebrated on earth, Mhich is the same as the Gospel saying: What

God has joined together, let no Man put asunder. Burial is perhaps the

clearest example. We cannot repeat it., Time has elapsed.
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Yet, secondly, as long as we live in time and space, a ritual

is needed tg keep that link with the transcendent alive and in_ force.
A 'tun e boan .',‘qunM ¥ — nsaens THE M{;‘h‘n.q Lou%—g.,_“\md“‘fv b P&M’-} a-(,‘f*
One can lose brahminhood, and marriages can break, IThe Kituals can
ane P;Q.u.'-atl? R 22 D — o rusiaca

erystallize in g prule of conduct er in the nuptizl chamber and-thug
4 e 1 7 s

they—meimbdein our living link with transcendence. Every authentic

commemoration is a kind of re-enactmegf;/,The anniversary of a coro-
¢ tt{lﬁa»}fuu_) The ConfAamalivn

nation ,or a constitution, g? victoryJoF a vow, opan ordination 1is
: (P octuolyyalhon Df
coyp-nao-no—\n“f\'uh

more tham just the celebrstiewr of an act locked up in the past

- 't frwe Iy bro hmacan
also fortifies and vitalizes the present,r?_ 5 do“i;g‘;J?-i o;;0h’ ,:

behave liig a ‘,/,uu..e o Ak @n & PAT Tre ontre fucl‘- %"’7 be °"'%¢" __75_3... &

Pa.ﬂtn- The realm of fhe ritual, to put it infterms e-f—-%he
d\

o /0 ol mind ‘o

worldaview, is not the/mbjectsof the sensgg; or theVconcepts of—the

: - SR E V.
mind, or the( images ef=dire willg/but the realm of the awyakta, the
= 4 2 ﬁ s 3
. 3 : Fov ha endured, as seeint, Wi,
unmanifest, the invisible, the transcendent. 'As he_would see the °

Ahat'n nvisille. Pe
: unseeatle', eays(_the Epistle to the Hebrewq;.amﬁﬂéigiéz the greatest

Says

prophet of the jewish Covenant,
ubf,\a:f—"-,z"ﬁ wilf
o “won what
If there is only what meets the eye,t?é&&s the—wild:, orqis

discerned by the intellect, then there is no place for ritual in human

txee pi~ pea i‘\OM
life, even=if~epmiy as a provisional forerunner for what is still un-

known, unexplored, not yet charted and chartered by our reason., Ritual

| o

- may then be/tolerated as the "pre-scientific" attitude of the "unen-

lightened”, as the soothing "religious" balm for our ignorance, or as
the faltering first step toward knowledge, whether this is called science
or gnosis,

Phenomenology can certainly go into the details of the dif-
ferent rites and complete the picture just given, but it cannot say
much more nor can it venture any philosophical interpretation, This

\dodo _
[

we may try/now.




2, Philosophy of the Ritual Symbtol

/
Ritualism is the great enemy of ritualf.ﬁi 3#? understand

by the former the degeneration of the latter, Ritualism is the mere
continuation of the exfernals of the rite without the internal faith,
the inertia of the rubrics without the enlivening power of the nigrics,
the empty shell, the habit of sticking to a determined action once it
has lost its symbolic power, 1In other terms, ritualism enters once we
persist in doing a certain rite in spite of the fact that we have mean-
while found another more direct way of expressing what until then could
only find its adequate expression . the ritual in question. A ritual
candle to Santa Barbara, legitimate as it may still be froméﬁ%%gy view-
points, can no longer replace the protective effecE;of a lightning rod.
We have spoken of #e ritual as an act which leads beyond the
immediate goal of the g%ﬁé:e%e action itself: the ritual unction of the
sick leads beyond the soothing effect of the oil., In other words,
ritual is a symbolic act, i.e. an act which has a special (symbtolic)
power by which it symbolizes ‘'that' which otherwise would not = or

could not — be symbolized. Now a symbol, in contrast to a sign, is

not an epistemic signal, a quid pro quo, according to acknowledged

convention. A symbol is the revelation of 'that' which is disdosed
only in the symbol. The symbol is always the symbol of the symbolized,
which appears —— qua symbol ——only in the symbol. Our body is not
our (whole) being, nor even a mere part of it, and yet it is the sym-
bol of what we are, so that outside the body we cannot speak of our-
selves as we are, It is in and through the symbol that we encounter
the symbolized, and yet we should not confuse or confound the two.

I meet you in and through your body,and yet my encounter with you

cannot be reduced to a mere corporeal meeting: the body is your symbol,
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For this very reason, the symbol resides neither in the object |

alone (over there) nor in the subject alone (over here), it is neith

merely objective nor purely subjective. The symbol/is cogstiﬁutivilﬁ
a relation; it is symbol only for those whem{pﬁ& for whoﬁfit%&éﬁg:e;,
and who thereby relate to it directly. This is why a symtol which
needs to be interpreted =~ and precisely insofar as it needs to be
interpreted =~ is no longer symbol, The true symbol would be that

by means of which we interpret the former (and by this very fact al-
ready obsolete) symbolt/ Once the various symbolic acts of the Mass,

anr®
for instance, no longer reveal to the people what they,intend to dis-

close, they have ceased to be living symbols. This should not however

be understood in an individualistic way. Symbols have a power which
transcends by far the understanding and acceptance of the individual.

It may very well be that the individual is carried away by the ‘'spell’

of . ritual which he does not fully apprehend, but which is still

alive in the environment where he lives. To be sure, we have said

that a symbol will not bear being inter-preted, i.e. being dependent

on an inter-mediary, a go-between that explains to us the meaning of

the symbol. Strictly speaking, one does not grasp symbols; rather one

: ; s A S0 Fhat A by /pmhu}:-ﬂ Trat e, nalkee ¢ ny,
us open to them, one finds{them $wl or. conducive’to at they ™

{ becw M2 g M)
are symbolizing., Ultimately, one believes in symbols, — —~——
/) Y

B

1o, T—————3 {0, 4
wot = Ee : :
Por—this—reason—eas—weld, any authentic ritual —— in spite of

the fact that it may strike only a very particular aspect of human 1life
and be limited in scope and form — ultimately touches the very core

of Man's being. A ritual against fear, a ritual to win the favor of

a saint, a ritual of purification from some sin or impurity, may all

be very limited in the way they express their scope, but in the final
analysis they all refer, through one particular aspect of human life,

to the central mystery of the real..., which transcends us and over which
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we exercise no control whkatesesser. No degree of rationalization can
help me rid myself of my fear, or my awe, once this has penetrateéﬁgfﬁiﬁ
An® gotten under my skin; the favor I am asking of a saint is not so
much triggered by my desire for that particular favor as by the urge

to complete my own teing; the sin I want to get rid of is really what-
ever keeps me from my own total and final purification, and so on.

In other words, any authentic ritual always finally expresses the ul-

timate urge of Man's total being., Or, in the(@ords of q{famous)Upani—

shad: it is not for the sake of the husband or the wife, or sons, or
wealth, or even for the sake of the world or the Gods that all these
things are dear, but for the sake of the Ztman. Authentic ritual is
always adhyatmic, it refers to the ultimate mystery of existenceas wilhouwk
; % o -4 't : 31 : 3 :
E‘:‘C.ludxmj . dﬂ'ﬂk\hw“: air- e }m.anm«u&ov; f:,-:_f,,) ogﬁil }:Q-.\u}‘hm«&at 7‘1«@-\?,3‘

3. Theology of —2Ritual Action

We have been saying that in and through ritual Man steps
toward transcendence, in whatever sense we may 4m$ellectusiiy inter-
el ectually
peet itd This seems to be an important and highly relevant question

for our times,

Man cannot live without stretching himself out towards

what he is not yet; he cannot support the pondus vitae without an
_ hedja : _
élan which &%%%ﬁé him to overcome the burden of a mere temporal exis-

tence with the hope of reaching, in one way or another, the trans-

10
temporal, be it postponed i a future, hidden in an enlightenment or

The
hoped for jn a heaven., Man is #kis animal which strives always for morl
andeveramore. be it in the vertical or the horizontal direction, in
time and space or beyond their confines, by means of spiritual dis-

ciplines, art, politics, science or whatever. A more traditional way

of putting this is to speak of the desire for God, or the urge for




happiness, or the striving for salvation, liberation or wholeness,
inbuilt in the very heart of Man.

o>
Now at the earliest stage of (most every civilization,

this thirst for transcendence, as we may call it, seems to have been
linked with an action, with a holy action, perhaps with PWe sacrifice,

in any case w1th a set of rituals by which the human teing can fulfill

al Taaw

his life and reach-the 'salvation' he desires, It is the karmakM¥anda

of the vedic religion, the sacrificial cults of most traditions, the

liturgy as understood in the first centuries of christian history and

as still defined today by the first of the constitutions of Vatican II:
ﬂXlstS on.
the Church for the sake of the liturgy that lives in her, the

AAMA Pf\gungj o
liturgy rs:mh=¢=#¥=ﬂas—abegg/€§; salvation of Man and of the entire

universe, — 12,2 I ¢l D —fﬁ,;~¢fﬂ"‘";:_;,"éémme
.I'- _')‘/ e "_'/ % v

Yet there seems to be a second, rather kairological than

n um?L
chronological, pexied in most human traditions, in which the sacred

- ° - - - 'naT - -
actlions are (interiorized ae& the decisive act becomes the act of the
mih
spirst, the intention, etc, There is a famous passage in the Vedas

in which ngﬁavalkya is asked with what he would perform the life-
giving sacrifice if the prescrited matermals were not ava@ﬂable. With
milk, he answers, or with grass, or water, etc., if whatever heﬁnroposed
as a substitute were also impossible to obtain, And if there were
nothing at all, he finally answers, I would still be able to perform

the sacrifice without anything, in pure faith. Neither;Zerusalem nor

Garizim....

The process is very complex and we cannot%eve 'ttempt to

summarize it. We may however point to a single example in the evolu:Ht
13
tion of the western christian world., We could date it around the Xt —
expl %o{h'oﬁ )

century, when the meamfiefor the existence of God were teginning to be

considered ®proofs® instead of mere efforts at intelligibility., Or we







mﬂl‘ want to link it with the discovery of the printing press a little
g T over by The evol_
later. We refer to the changegf that took place r=the=mid@te of the

| g
scholastic period ﬁﬁzzeen the symbolic power of #me action and the
+o

image, -and the intellectual power of reason andQ;;:tke idea. Until
was bolw wod o wod
. N . . . .
the change to 'literacy', what\ktringg salvation and happiness 4is

the active participation in the symbolic a-QTllturglcal>nower of the

ritual, embodied in thi&-::nyfﬁg}tlclpatlon and in the power of the—
y GW ;ﬁaufﬂ.— = “"_'”_-_'—/

1maa°s.N.Aftevw&¥dﬁ, what/peﬁ&&y put# us in contact with the trans-

cendent is the powe" of the mind, the light of reason, the idea which
can soar up to the heights of the divine. Even God's existence can

be proven, a fact which implies that the basis of the intellectual
proof, ultimately our intellect, is not only capable of reaching the
transcendent, but in a wa;smore powerful than the transcendent itself,

S v
ﬁé;?it becomes the very basis E?(ﬁroving the latter. Certainly the

scholastics knew very well the distinction betwean quoad se and guoad

nos, but the fact nevertheless remains that the organ for transcendence
is the intellect and not the praxis, action, ritual. No wonder that
‘editcatel ’ peop'a
pandits, 1ntellectuals(/;dxxhgligytened‘ souls would soon begin :to
consider religious praxis merely a matter for the uneducated masses,
whereas those who know ;3lnot[need[_ perform the sacrifice, or go
to Mass, or belong to agy institutionalized religion. For this men-
tality, religious practices are at best substitutes for th%;eal know-
Co ”-O_OL.
ledge, whether == I repeat == it is kmewe—as sacred gnosis or secular
science, And here the crisis of the ritual begins It drops to a
oum'f\én
second order of importance, It can all be documented:
was it not written even in John that eternal life is to know Him?
Was the christian revolution not in fact a reaction against the ‘ele-
ments of this world'? Was the protestant reform not also a powerful
reminder that 'sola fide' we are saved? Has there not been serious

talk in contemnoraﬁy western theological milieux about "religionless”
chrlstlanlty° fweﬂnglﬁn’taﬁk T0 primitive reltricusness-instead?
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Zt is at this level that we should insert seme—pertimemt oiu_
reflections about the nature and ke function of ritual. We may
begin with a negative critique of modern intellectualism and then

proceed with a more positive defense of ritual.

After the collapse of so-called german idealism, and western
Men' s shattering experience of the last two world wafgg(}n spite of

the highest rank being given to rationaliﬁw}\it is not too difficult

4)
qu::: f’qugglce the philosophical statemégzﬁggg?)the very concept or idea of

R R R L ke
lq’,;/”’#;;;;;;;;;;;;e is a contradiction in terms: it denies what it affirms.

If transcendence is a concept, then at least insofar as I conceive it,

it is not beyond my power of conception, i.e. it is not transcendent,
The realm of the transcendent may be beyond the reach of my hand or

my body or perhaps my will, but certainly not beyond the power of my
mind, which speaks of it and claims to have a concept, an idea of if.
We may make all the fine distinctions we like between essence and exis-
tence and the like, but the fact remains that as long as we claim to
have an idea of transcendence, this very idea destroys that transcené-

dence, at least on the noetic plane,

And thus we have prepared our ground for the defense of ritual.
I should not be misunderstood. I am not advocating a return to an ir-
retrievably lost innocence, or saying that we have -again to dance our-
selves into a trance, to sing in sanskrit or lgin, or go back to what ==
for us == could not but appear as superstitions. I spoke at the begin-
ning of a new innocence, not of an artificial effort to recoup the first
one. The tree ef the science of good and evil has set its roots ubi=-
quitously in our human soil, and cannot be eradicated without destroying
us in the bargain, Even more, as the Katha Upanishad will say: that

L

treekggs its roots in heaven and yields its fruits on earth, F#—is-

( )%:jhg2§%§§fﬁqvé;f)This is not only our human condition, but the very structure
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of the entire reality. The felix culpa of the Easterememsiass 1iturgy

is much more than mere wishful thinking post factum, it is the declar-
+oday
ation that what went on on Golgotha and goes on in ;%Zis more than a
TE -
mere accident of reality, 48 an adventure in which all the three worlds

are intimately involved.The »ame would we 2aB- P we wae Yo "/"“""‘ abouk
e %‘c. num%-m‘ fustoee
A Al ..
What I am suggesting is ¥ new discovery of the central
o, infegotrne
place and function of ritual as thet #e+ed human activity by means
wa\kﬁbQQg J walies

of which Man may ynuzbithe transcendent, discover the meandng of life

and collaborate in the construction, reconstruction, redemption or
re-creation of the world. Ritual is not escapism,in the guise of

celebration)from the otherwise more painful btut exceedingly more' serious
!

human affairs f\ﬁork, business, or whatever. True liturgy is\not)a
what alils

balm or medicine f?:i_r]f-.-iar/lg% nor a beautiful psychological
N

outlet for draining all our violent tendencies, frustrations and un -
fulfilled desires, It may very well be that rituals perform this
function and that without:}e-instatement of‘;héftraditional sacrifices
humans may go totally mad and murder one another in the absence of

A ritualg institutionalizing this creativity, viiolence, need for self-
affirmation, sense of uniqueness, and so forth. All this may wvery well-
be quite true and, in fact, modern Man is %ow beginning to discover that

the primordial religions were not so very /primitive with their incessant

~rituals and celebrations.\ But, I repeat, all this is only secondary.

It is but the result of the very nature and function of rigual, A
manipulated ritual, performed because of its beneficial sociological

or psychological effects, would be both inauthentic and ineffective. c4
C_.);I
7

-

The function of ritual is not to keep Man busy doing something
harmless, or even useful, when there is nothing better to do. It is
not something accidental or ingéidental in human life, No restoration

of ritual can be achieved if we lose sight of the central claim of
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v\
ritual to shape Man's life and even to jJdirect the destiny of the en-
tire cosmos. Lokasagkraha, the maiqenance of the world, has been a
A

™~

classical expression of indian spirituality since the GItA. Ritual
is neither rubrics, i,e. ceremonials, nor nigrics, i.e, ideas, im-
portant as these two constituents are, but anthropogenesis, or rather
cosmotheandrogenesis, the collaktoration of Maqx‘with the World and

L $Prrava PR
the Gods, in the YGustenance of the entire reality. Man has to reshape

himself and, in a way, the entire realityk’by that integral action in
which all his potencies are engaged, Ritual is the orthopraxis bty
means of which Man collaborates in the continuation of the whole of
reality. Anything short of this not only minimizes ritual but puts
it already in the wrong place and distorts its real meaning. 'Cosmic
Liturgy' is not originally a modern phrase, but a venerable and tradi-
tional expression of the Fathers of the Church. You do not build a
cathedral or a temple for the private and secondary amusement of a
select few.‘you do. it because each holy shrine is the entire universe
and the action performed therein has to do with the running of the
whole cosmos: it is the place where the Gods, Men and th? rest of the
ﬁkmid meet in order that each may do what they must i;;;;;if that
reality g;;;:not sink into chaos and nothingness. Each temple is the
constituent parliament of the entire reality, the place for passing
and discussing the laws that will govern the real. Perhaps the state

W)
of affairs of the world looms ;6/éarkly nowadays due to the absenteeism

of so many in the House of God and the People. Here the Gods alone are

as powerless as Men alone are without the collaboration of the divine
and the participation of Matter., The reconstruction of the body of the
divine is a commonplace of indian spirituality, as is the edification
of the Body of Christ in scriptural christianity -- until God be all
in all. 'The Sacrifice is Man', says the Shatapathabrﬁhmaea, centuries

before the sacrificial pronouncement of Pilate: ecce homo!
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The o0ld liturgies were not there for the solace of Man or
s
foHLrelaxation, so that he could afterwards work better, but just the |\

other way round; work was done for the building of the cathedral, life
was lived for the celebration of Greation and in praise/of the Creator.

Liturgy is not an appendix to Man's life, just as the churches of

Suwilt ot sandorin 1 any awaxlalile.
christian Europe were not hiddsn—away—én—eemé—e%sea%é\corner of the

city. If we face a crisis today it is not a crisis of techniques of
worship or means of celebration, but a crisis of life itself. If the

altar is not the center of the world, there is little scope for 1lit-

urgical renewal,

If we seek to orient our lives as ritual beings, we may ask

o k

the amerﬂmdlan tradition what it intends with its Sun -Dance}' or +Hhe

indian theology what it anys when speaking of 13113, the entire creation
HE, 7 5k
as a play of == and for — the Lor@fﬂ%@ may imterregsbe the christian
w gt
¥radition when it centers in the ﬂucharlst the entire purport of chris-

tian 1life and cosmic ex1stencq?\#e may ponder the buddhist enlightenment

for the sake of 2¥T the three worldsX or we may even reflect on soci-

o
alist Man concentrating all private and public efforts E!{ the tuilding

of a more humane society

We should not of course blind ourselves to the dangers of

rampant priestcraft, superstition, fatalism, totalitarianism and dic-

tatorshi’p — of all kinds,-m& he signs of our times seem to te
crying ouﬁ{tha% without an integration of human life,an individual and
collective schizophrenia may overwhelm and kill the human race. The
protlem of ritual should be faced at this level. All the rest minimizes

the question and reduces ritual to ritualistic amusements, -
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@r again, to be dangerously specific, we may .economists
in Thoege

and politicians at Bretton Woods in July of 1944, at the
agonizing moments in which the outcome of & World War II
was é%éaidy visible and responsible people were beginning to
face ~3 s f%ow to win a battle butiﬁow to reconstruct a

QM‘B- st abouwh 6 MW
wordd, / we-need—-to—read--the—ereationof sweh secular agencies
Sl

as“theﬁlEESEEfEional Monetary Fund, &~ the nk, or

the General Agree on Tariffs and Trade which made possible
N ddanar
the ,recovery of the greatest part of the world economy, :

{

8 discover that it M
(4"" b 2 s Mg s poA

part of aﬁgfeat secular ritual ?ampulsqﬁ sttt by the
+o

reaction -£riggered by the total profanation of humankind in

favor of a single race intended by the nazi ideology.

By saying this, as remarked, I may be enlarging the
Mdwd e
notion of rite FJto esher human activities, which neemallyy.
ware.  wermall

ana,
in the western world, were m& or are- not,considered rituals,

5;\_6[’\ aA
Aike services ef-all—types- (medical, political, intellectual,

etc,),xmit love relationships-ef-all kinds- (parental, spousal,

of friendship, etci;

contribute to the sustenanace of the world and fulfil the

and so on, All these activities may also

description given of rite. And in point of fact I submit that
such searlar. achony

we should include edd—of—them(@as possible mxampkex ritual
activities,

Three remarks areLEEEEf;;;;;;;;a. First, in order to
know what a thing is or simply the meaning of a word, we
may proceed a priori by our understandﬁag of the meaning
by our usual standards. In this case I am certainly extra-

polating ﬁr we{canf?gg;g;gmgifg;a posterlori ﬁz analyzing

what—4+s the function a thing dees onga word £m@%ies so
as to be able to win a) eress—eultural understanding ef=it,

se—thet—it-may—be applicable also outside my cultural province
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and my particula dialect. In this case I may be justified in
)
calling ‘ritual many a secular activity preformed with the

sacred conviction that it performs the same function that

the old rituals were.deing. I am not Mthat any secular

activity is already a ritual. I am saying that the secular is

not gposed to the sacred (as is the profane) and that and—tha-t
ita )

r:'r.tual) kx because (a human existential,i—f— varies with the human
process., hsdoan g of aLigrowa, o’“’;h"uju‘ju%“ I o VR nehvloy

Second,\/ne are so acclst@med at seeing omds sacred ritds

onl

and studying them(in past or remote cultures, that we are

taken aback when consider&ing the posssibiliyy of secular
ba4'ne
=}
rituals and skin: modern society 4@ ~full of ritual performances,
modern Yyu)t
This does not mean that anyvritual is goodjﬁs it does not
QuA M
mean eithes that any eld-rite is acceptable, Perhaps the
latter over-emphasize
vertical transcendence that the faxm&x tend to mx&xkmakx

may be corrected and complemented by the horizontal transcen-
dence that the former tend to over-steess.

Third, 1 ; not diluting the meaning of ritual, but
regam the insW whatever we do, we do it for

the glory of Godj in traditional par

someThi

laﬁcej.ﬁ) that whatever
we undertake we do it for,fmore ‘ihan ourselves and that we

recognize the presence of the mystery in all human activities,

Not every love relationship,or any medical s@is automa -
tically a rite -nothing &s a rite automatically - , but only
those actbons which somewhat transcend the intention of

private usefulness or egoistic pleasure and intend a

collaboration ;ac:/the welfare of the world., A sincere blessing

of a meal can convert a biosociological act into a real

symbol of community, fellowship and communion. Baln T oYone —
aten o Tha matedwldler wane t.om@w.c‘ﬁ'rﬁ e C?o[ocrv’-l Calhechal.
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:ThgﬁFinal Point:
=

A Christian Attitude

Until very recently, christian religious life == and this

[l VY

isfritual — did look/and still looks in many places, like an in-

triguing and peculiar combination of old and new.

0ld: christians ere suppesed—be performfa series of rather
eq,:‘-_-q:e,‘d-@*fﬁf
anachrona&ikc acts: some days of fasting, a prayer at meals, songs

Pan

'ben once a week, ritual water for initiation, oil for

the sick, and especially the re-enactment,of a blooéi} sacrifice,

-@ in an _incmand drinking from the risen
¢ Ty e <

tody of their Founder, Fhey g0 down on their knees btefore statues

L AL
0 ]

]\olobc‘a %‘
and monstrances, they kissYthe Pands of their priests, place incense
and candles before holy pictures, dress their ministers in a uniform
more than a thousand years old, hold processions, venerate holy places,

£0 on Dllgrlmwaﬁe.fmake their own vows, keep their own calendar, form

;ﬁoM”“ =g MQA& e atemilis,
‘ “35? their own e or groups, and so forth and so on
las

cj—g__*‘j“(pj-m‘:uﬁjw h° ohl\.l o O
QW‘ N~ ; Z/New: christians sus—seheoeds ard/dresent in all act1v1t1es ,

Vo chw V)L 3¢
of political. educational, scientific, financial and industrial lifeh
they drink, smoke and dress like,ﬂfg others, do not seem to have a spe-
cial moral code of their own, have made such fine and sophisticated

LA TUt Ry

distinctions in their own doctrines and practices over the that
their God is hardly distinctive anymorej; their so-called sacrifice

does not look like one, their sacraments seem merely social et-togethersy

pr2. /wiDhout « [oan oWh
their meetlngsﬂw1thout disciplina arcani, open to everybodyi and their

dealings generally ,those of honorable law-abiding citizens. They may

stand for peace, but they pay jphe taxes for weapon33 they may protest

against dlvorce. abortion or euthanasia, tut within a short time they
dietnelly
tend Ao rractieadtly abandon all their resistance and accept the trend
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of the times like any of their contemporarieg}'ﬁu? west T 053%-h1ﬂhﬁﬂé

No wonder that there is life and tension, but also disorien-
tation and crisis, within the christian community. If we take the
largest and most compact group of them, the Roman Catholics, we may

~~~~~ B

find these traits exacerbated to the point of exasperation.) Hew=kive

It would be irresponsitle to attempt now to tackle thise
formidable probtlemgin a mere article., I shall limit myself to a few

sketchy hints regarding ritual.
Sewan 'aa-'b:.q.a

o9
1,Ritual is not grimarily)nedagogical or doctrinal

but symbolical

No discussion of ritual should get stuck in the mire of
intellectual interpretations, Any ritual, as a symbolic act, is
polysemous through and through. Although we are entitled to dig
out the philosophical assumptions of any given rite, the life of
“Hﬁ?}ite and its function for the people have only a very loose
connection with its intellectual underpinnings. Ehéfigeological
discussions on transubstantiation for instance have little e»wme
bearing on the actual cultic performance of the Eucharist. This
latter has an existential reality and function which is not totally

dependent on whatever theological hypothesis attempts to make it

y Thaea 64""‘?1‘1""—)”'0&*_%‘. an (ﬁi& ‘T“no-m% ?Ql-hi“.’

@] @

72, Rituals cannot be created,and if manipulated

7

intelligible,) Rituals have a life of their own, 71££jucﬂuL khmuuggara7%9L

OU.\fv
Y8

they degenerate

Every ritual has its own ontonomy, an internal cohesion

and structure that makes it impervious to any heteronomous impositions,
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My point here is simple to formulat;\aﬁfaggficult

to carry é out, It touches the very =a centrality m£ and
)
importance of ritual in the life[of a living tradition.

semuth doctrinal orthodoxy i—Em In a pluralistic

world, be& ritual orthopraxis., Christians - and mutatis
o 2 T O e

mutandis # this applies to humanking in general - should

ﬁ;q no longer seek Eheirkggifyf;; @ monoliyhic docttinal/ bleek,
O o 2 uars

& (a common opinion arding fundamental things, because/-shs
o legun with, Do first problem Qiesg\/in dE eciding what is funddmental and what
e, e,
is not, In other EEEQEE) he christian fact is met necessarily

WAnA

an ideolog§:)The christian d&destitsr is rffgffjameituai=anen
- ! (@_set of symbols as,centralg to their lives
T e o ybele 4
and perform the cosmotheanfiric liturgy around the central
;S
figure of Christ,(reé-enactifffg 4m- xhaxxhkaxkikwax 4% the

exisTon
mystery of ttﬂé%)death and new life, ulieywsging in the Eucharist
be carlotrony

- if we do not fall now in doctrinal - au
/:‘I,uu_\
the central act of their extsvemes. That the Church makes the

Edcharist and the Eucharist the Church is an old traditional

state o 40 _E( @utrol irpue d0%)  cpuaut
formulation of this . &pr the problem—is(notVin dis-

cussing &&= possible interpretations but.ggacarrying kx on

T chashan R could rpeak o£
what Ehia(symgog symbolizefsVthe intersection between the

vertical and the horizontal factors of life, represented in
the Cross,
Certainlx,l am assuming that the logos is not all that

there is in human life, Or, in overcondensed theological
Theology ' of T
jargon, 1 wamiks suspect thag#most of theVlast millenium of
L\oﬂ ?QQ)QO.‘, wol g

christian history£i£=£auiey=ﬁflthe cryptoheresy of subordina-

tionism: the Spirit has been subordinated to the Logos, the

Word has taken the upperhand (language, reason, intelligibili-
, ‘ex
ty) and overshadbwed the Spirit(Sgesture)'life’, SLbemnes )e T would

—

M)me not ob];'?g% o 2 L‘?L._-ﬂ"! "W (MNYRLR tn
hd‘wil\-pt lba“) [P 8 in ‘h,*_ Ao O_Q T2 S#IM"}--—M% aj} we ﬁkﬁ HO‘J‘ oeﬁma’ff 71{._1;4”97\;“\(:\




comp a.,‘# 7{0

Iq Fﬁ( aﬁv‘éﬂl’lf. Q.IM 04 M&A&%b&;ﬁ‘b—##ﬁ
e Cconeffuol %%m%j wiTh am om_ o~ an amlhy

o °‘044Lam AN an n.‘bt%a&wu_
=ha 2 Lt L'a i WQ want Yo Irow a-u@--

A'é'oih o a N 4 m?‘mou‘?L M\Zm (VR
(QQ.AM. T o Iy g

The Awuapntant 0 (AR U LR M‘B— i wond® ba
\mmma.Q Q..o //.LM *4




/?/9

P J | X 3 5.1,1‘
Wk SoMb W s n o b

//y‘ 29 malg L\ [\V, 72 VPRPSRT 1 2 'J/’i/s‘ W‘b:j

v

0n

COAN A D ;?g dg; ,._..

%%W%\

£ o




: / D.
and independent of any autonomous eclosion. EveTy k;tual has roots
(e =3 The TR
in the archaic( hlstory of Man; ewery ®viduwal is an expression of some-

thing which belongs to the human race. We may of course give it a

theological or i"mythical or mystical explanation, It comes to the

same-, Whetherihéﬁded down by a God or God's envoy, or-a product of
the deepest archetypes of the unconscious, every authentic ritual
transcends the whims of the individual and equally resists the dic-
tates of aég‘forelgn God: it has an ontonomx of 1ts own, >¢w*varb LOMg0,

. & 2ot e “q_,‘-’r‘f ;,, fu.r}[’ (s} m. tovagt 4D G_a,m\)t 'J'uO" Ish a0 ' "“"‘9 Fr“ﬁf’»o//k/
f

/cl ‘}c/\;m}l}auo om,w.o o4 -')0 k_’go
: 1L
3. Rituals emerge w?Eﬁ%%he 01rcumstances a#ewﬁaVQrable~
‘-ODLD".\JL_

_l.__.-..—

If rituals are the integrative i wayslﬁﬁ\which
Takos Jowarls
Man teshe-with +ranscendence. the emerging of a new rite,in response
to a new call from the beyond — or so it is felt (we are not spinning
theories) — is a perfectly natural process. To a new opening from the
Mystery, or towardﬁ the Mystery, new way®s of dealing with the concrete

human situation may emerge as ritual actions. Generally speaking these

rituals emerge as corrections and modifications of o0ld ones.

Thanksgiving, for instance, may be said to be a fundamental
human attitude. Man feels the need to respond with gratitude to the
experience of the gratuitously given and discovers that the immediate
given is not the ultimate gift, so that he opens up to the beyond. Now

this thankfulness may take as many forms as we discover means zi—expresa%

-it-=— and we only genuinely ex-press ourselves in response to whaﬂi&%ﬁj
S N
im—presseﬁgus. It all dependsfhow open and vulnerable we are to such
B
impressions, and how free and cresbiéwe we are in our expressions.
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4, To reject a ritual because we cannot comprehend its

meaning is as inadequate as to keep it because wedes

comprehend it

o \
gotaa 1o Fro ons. o]}.nu ah’ { by )
J - o~

The\realm of ritual e the mew innocence of the living my th
in which we live, To mistake a ritual for a rational manifestation

of the sacred is to belittle the nature of Man and-distort the nature
?no‘f- e hm!m’hun vnto q.c'hvn op

5,
of the sacred. A" non=spontanecus PitualM e a—ne 00 -
an intellactualic c.ohl‘-q,rd‘ it noh he puatting w“}-o“'oM *"h'\ﬂ- pe 2
of) ei—rower, To grpet a friend by wishing hlm a good day or many
orThe GQ'wS
happy returns can te a ritual if ‘el buﬁn dia nos def DlOS\YkE an act

embodying all my sincere congratulations, which I myself am not able

o blnfé__lp_a_‘J [3..& comru‘rvéuq-«
be to sDell out except in the ritual greetlng I neither nor
d Lonapu%av&ﬂ o bloaaing

ca_nl ¥} s
4&—9&5 waderstend what I am doing, I know that I am Ereetfﬁ??ﬁmfriend

. , ‘ Er iy
and that friendship is unfathomablelN\lte sl L o Go fﬁ\‘“i“fwifﬁ~
Non : B F;thama wan oy, ’4": : QAT

{ ahey .gg,mf‘.e‘

5. To understand a ritual means to Gonsciouslyfgzgggﬂ7
7 SEEEE TR

under its spell

We say consciously, which 1mp11es freely, but we do not say

compulsion 3
willingly in order to avoid the SQIB&(E?)Wllllng ourselvesZT;“reingm

oE%&é%ag%] to accept a ritual., I am advocating neither blind submission
I i octar.
to tradition nor «w—ae—zzﬂ—e-a_—a&- rebellion against 1%;. Our relation

with a living rltu&& is something given and freely aceepted, but not

~1he |attan
something we can control at will, ’E%Hqﬁzguld be the beginning of magic.

Western scientific civilization is not accustomed to deallng with such

C!QJM 1) tc“.&'}‘\o"\
‘existentials’', and we often lack not only methods of explakatien but

T o)

also means of expression, ~ itual b
plain it. 1In such a case I'd tetter kee ) octrine. In such a

St
case ritual would be gg#imperfEE%#;;y to express something which would

rly expressed with concepts. We have already insisted

ritual is not an ersat£_§EF“Eﬁﬂbep%sT——ﬂ——

. it
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we
X accept a ritual not just because ‘it hasbeemrhandeddown—

Y 4 s e e s,
A QALA AW TT4 fry

or has always been €eme so4 but rather because # sense its spell, -+ uﬂa
share in its dynamism. This obviously cannot be done by just sitting

around and thinking about it, but only by taking part in the dance, in
o we
the prayer, in the action. Yeu have to see a film if yeu want to react

Pura_ loare ol et

to it. OGuer—ourrent epistemology cannot help us understand a rite: ¥ou

w
have to experience it. 1Indeed, yeu haveQQ%;;zgiﬁg“gg there == freely

and totally present, with an open heart and an open mind — for the
LA,

ritual to be really there for yéﬁ at all,
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transmission

6. Tradition means the ritual handing down of human
values through space and gime

6. Without ritual a people, civilization or =uk religion

(to chose among the 3) _~~ cannot subsist along time and space for ritual

The ax J‘M olata ad>

B at
e is the very &x®& core of tradition,

6. Without ritual there is no living tradition

What makes a tradition tradition is not the

continuity of ideas, which change,ané sometimes substantially,

but the ritual transmission from generation to generation,

| v 2

-and fromfé&?iplace to gﬁn{?@rsof the values, treasures,
Rt - iz -
secrets, myths, mystery ,.,..0f that particular tradition,

Tradition is precisely the_:fffiiziy the handing down of that

which is &k bigger than ourselves, that which traascends us
and which we alone cannot manipulate gor exh&ust}and thus

we pass it on, Without ritual a people, civilization or reli-
gion cannot subsist; it cannot have that continuity which
implies more than either physical contiguity or intellectual
agreement, No monarchy, no republic, no corporation and no

family can continue in space and time withot some act which

mxkaxxXXRXXEXXXXknE re-enacts the transmission of power, life

or myth, A(?binﬁ_injéaﬁg}is the apostolic succession in
AL Dl something like
the christian church., There has to bé4water, prayer, laying on

of hands, fire and Holy Spirit in order that the continuity
is established, Either Esau or Jacob h::g to receive the
blessing if Israel Qis to survive, We may discuss abeut the
essence of E®k the priesthood or the meaning of being a chris -

tian, but only by a ritual act can such realities be trans-

A
mﬁfﬁ?d. Is modern education when it (/L xk—sea4ly-tsauﬁr
2K

? ),mqanun /&-:ﬂ-&s&not a form of ritual? %AA@;:;M’.};“ a-P

IINEVON lBth ™

wof Q_cb oD ek o»-? an inteflecruoR LAagl 22
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7. The necessary sacredness of any ritual xhkamkad not

need _to be_at the expemse of its secularity

Living rituals have always been down-~to-earth

and close to human life., Rituals are not merely profane
activities, but they are generally very secular ones as the
celebrations accompanying them still show. Ritihals are general-
ly public, festive and integrfte- in the dagly life of the

oA N

people., Marriage is a feast,|burial a banquety) ordination

are- 4
and baptism,public celebrationg, The christian liturgy is
ww
properly celebrated within the frame of theSunday as a holy
day. The proliferation of daily private Masses was an example

of degenerations Trne Mgv&f-* 0? M reanlan 200 logrcad m}-ﬂ.téo? anQuold .

The great challenge toddy is to convert the sacred bread

iéﬁéeal bread, the liturgical peace iﬁ?ﬁolitical peace, the

worship of Smm km the Creator igﬁgeverence for tle Creation,
the christian praying community i%?in authentic human fellow-
ship. It is risky to celebrate the Eucharist. We mayéT::ze
ij::;E;?i:m; having gone first to give back to the poor what
belongs to them, or we may end}in the Tewn Hall or in prison
or in the gtttﬂb or taking part in the many procesdons in
honor of some saint called Justice, Peace, Non-discrimination,

Tolerance, Food, Simplicity,or Mary.

7 G
e O
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In sum: Man is a ritual being in as much as it is in

and through ritual - and not by his reason or will or body
w Hwote
alone - that he reaches the supreme goal of his existence:
[ 4 2

to bg;God,?t/to be fully Man,‘pfffo be so pure that he becomes
sheer Nothingness, or simply to be happy, saved, free, ...
Ihtufaitual is certainly action, praxis, karma, kmwak

i:;;;:;% involvement and commitment, but it is an orthopraxis
fw}&%bﬁ’inpu%eed by devotion, love, surrender, bhakti, and impregnated

with knowledge, awareness, iﬁégg. wisdom, Marginal rituals

and peripherical culgg\are‘égggi;;-inadequate as scientific

ideas or romantic ideals, Worship in the sense of adoration,

h intas jpfahon
1atria)had this p-lteﬁtionf only thet in the imagination af

mxnx and -the- practive of manx,its aim,hcs—degenesisod-iato
an—ebject—and—thus—become—an—idoln
The metalatria we are looking for, reavedaside

,f“-,h a prmndaol A3 :
the very search for . e exploration for a ritual for our

1o
time converts our own searchhigfg ritual time., This may appear

as an intriguing task for secular Man and?%/challenge for

those who believe that it is time itself - the temporal,

i.e, secular reality - that has to be redeemed: quachjéﬂsﬂog
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